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Original Dedication

TO
MY MOTHER
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_. Heaven Tieth at the feet of
mothers —MUHAMMAD,



... 5,02 &

An excellent pattern have ye in the Messenger
. of God —kUR'AN, ., 21.



FOREWORD

I mave read Sir Abdullah Suhrawardy’s collections of the
sayings of the Prophet with much mterest and profit. They
are among the treasures of mankind, not merely Muslims

I am’ 2 believer 1 the truth_of_all the_ great religions of
the world. There will be no lasting peace on earth unless
we learn not merely to tolerate but even to respect the other
faths as our own A reverent study of the sayings of the
different teachers of mankind 1s a step mn the direction of
such mutual respect.

CALCUTTA.
24 March 1938.



EDITORIAL NOTE

THE object of the editor of this sertes 1s a very definite one. He
desires above all things that, n thesr humble way, these books shall
be the ambassadors of good-will and understanding between East
and West, the old world of Thought, and the new of Action. He
1s contfident that a deeper knowledge of the great 1deals and lofty
philosophy of Oriental thought may help to a remval of that true
spirit of Chanty which neither despises nor fears the nations of

another creed and colour.
L CRANMER-BYNG.
50, ALBEMARIE STREET,
LoNDON, W 1.



CONTENTS

PAGE
Forewomrp, by M K Ganomr . . . . . . 7

Eprroriar NOTE . . . . . . . . . 8
PrEFACE . . . . . . . . . .« I3

INTRODUCTION :
_ThE SAYINGS . . . . . . . . . 17
TeE PROPHET MUHAMMAD . . . . . . 19
Istam . . . . . . . . . . 30

THE SAYINGS OF MUHAMMAD :
Of ABSTINENCT . . . . . . . . 50
Of ADuLTERY . . . . . . . . . 52
Of AGED PERSONs . . . . . . . . 52

Of AIMs-GIVING . . . . . - 52
OfANmAI.SANDDU’nFSOWEDTEERETO. . . . 55
Of BACKBIIING . . . . . . . . 56

Of Bravry . . . . . . . . . 56
Of Becemne . . . . . . . . . 57
Of Tee Two BengATs . . . . . . . S8
JOf Cramiry . . . . . . . . . 8
Of CaastITY . . . . . . . < 59
Of CHRISTIANS AND vas . . . . . . 59
Of CLEANLINESS . . . . . . . . 60
Of CompassioN . . . . . . . . 6o
Of CONSCIENCE . . . . . . . . 62
Of CONTENTMENT . . . . . R . « 63
Of ContrOL OF SEIF . o . . . . . 63



CONTENTS

PAGE

THE SAYmNGS OF MUHAMMAD-—continued
Of COURIESY . . . . . . . . . 64
Of CriMES . . . . . . . . 66
Of CULTIVATION OF LAND . . . . . . 66
Of Tue Deap . . . . . . . . 66
. Of Deats . . . . . . . .. o 67
Of Dest o ... 68
Of DELIBERATION . . . . . . 68
Of Tus DiseostTioNn 70 GOOD . . . . . 69
Of DiSPUTATION . . . . . . . . 69
~Of DIVORCE . . . . . . . 69
Of Tue Dury OF Bm:mvsns . . . . . . 170
Of BroQUENCE . . . . . . . . 79
Of Envy . . . . . . . . . 79
Of EXPERIENCE . . . . . . . . 8o
Of FORGIVENESS . . . . . - . . 8
Of GENTLENESS . . . . . . . . %
Of Gon . . . . . . . . 81
Of Gop’s Foncrvzmsss . . . . . . .o 82
Of Gop’s KiNDNEss . . . . . . . 83
Of Goop Works . . . . . . . . 84
Of Tue Hearr . . . . . . . . 84
Of HeaveN anp Heur . . . . . . . 85
Of Hoserraurry . . . . . . . . 86
Of HuMiLTy . . . . . . . . 87
Of IsLAm . . . . . . . . . 87
Of KINDNESS . . . . . . . . . 8
., Of Tes Kur'An . . . e e . . 9
Of LaBoUR . . . . . . . . . 9r
Of LearNiNG . . . . . . . . . 02
Of MaN’s GROWTH . e« s+ e e e« . 95
.Of MARRIAGE . . . . . . . . . 95
Of MEANNESS . . . . . . . . v 96

-~



CONTENTS

PAGE
Tae SAYINGS OF MUHAMMAD—continued

Of Mrsaars . . . . . . . . . 06

Of MopssTY . . . . . . . . . 06

Of MONOPOLIES . « « « « « o + 97

. Of MoTeERs . . e e e e« . 97
\/Of MUHAMMAD THE Pnopz-zzr - . . .. . 97

Of MueAMMAD TEE PrOPHET’S KINDNESS . . . . 99

Of MUBAMMAD THE PROPEET’S MissioN . . . 9
Of MURAMMAD THE PROPHET’S PRAYERS . . . . 100
Of NEIGHBOURLINESS . . . . . . . 102

Of OMens . . . . . . . . . 102
Of OrerANS . . . . . . . . . 102
Of PARENTS . . . . . . . . . I03
Of PEACEMAKING . . . . . . . . 103
Of POETRY . . . . . . . . . 103
Of Poverty . . . . . . . . . I04

)f PRAYER . . . . . . . . . 104
Of Pring . . . . . . . . . I0§
Of PROGRESS . . . . . . . . . I0§
Of PROPHECIES . . . . . . . . 106
Of PUNISHMENT . . . . . . . . 107
Of Purtry . . . . . . . . . 108
Of ReasoN . . . . . . . . . 108
Of RELATIVES . . . . . . . . 108
Of REPENTANCE . . . . . . . . 109
Of REVERENCE . . . . . . . . 109
Of Ricass . . . . . . . . . 1I0

Of SEEMLINESS . . . . . . . . II0
Of SEL-INDULGENCE . . . . . . . TII
Of SErvANTS . . . . . . . . . III
Of Tee Sic . . . . . . . 112

Of Surxcs . . . . . . . . II3
Of S . . . R . . . . . . II3

II



CONTENTS

PAGE
TeE SAYmMNGS o MuBAMMAD—contimied

Of Trutg . e B £ 71
Of UNDERSTANDING . . . B & 71
OfUsuRY . . « « « « « . . 114
Of Wmows . . . . . . . . . 1§
Of Wives . . . . . . . . 115
Of WomeN . . . .. .+« . 116
Of Tae WorLD . . o . . . . . 118

GLOSSARY . . . . . . . . . . II9
BIBLIOGRAPHY . . . . . . . e . I22

APPENDIX . . . . . . . . . . 123

12



PREFACE

THE compiler and translator of these sayings, Allama Sir
Abdullah al-Mamun al-Suhrawardy, Barrister-at-Law, M.A.,
Ph.D, D.Litt., LL.D., Iftakbar-ul-Milla, Kt.,, Commander
of the Order of Medjedic, was born at Dacca in 1882, and
died at Calcutta_on the 13th January, 1935. The obituary
notice in the London Times of 14th January, 1935, gives
many details of hus ife and work, but it does ot mention
this hittle book The Sayings of Mubammad, than which none
of his works was nearer his heart. There is also no reference
to the fact that Abdullah was an extraordinarily bridliant
student, winning a number of stipends and scholarships
throughout lus school and college career. He graduated
with honours in Arabic, English and Philosophy, obtaining
a first class in lus specal subjects and standing first of his
year both in the B.A. and M.A. exammations of Calcutta
University. He was also the first to obtamn the Ph.D. degree
of the Calcutta University. While studying for the Bar,
he took his M.A. degree from the London Umversity, and
used to add to hus slender allowance from India by lecturing
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PREFACE

on Arabic letters and jurisprudence, subjects to which he
contributed in his later wntings and teachings much of
value and freshness.

In February 1905, when his Sayings of Muhammad was
first published, Abdullah was a young man burnmg with
zeal for Pan-Islamism and dedicating his extraordinary energy
and talent to a vision he had of umting into one cultural
and economic, if not political, whole lands which were
under Muslim rule, or had a large Muslim population. The
Pan-Islamic Society of London, of which he was the founder
and first secretary, was at that time an extremely active
and vigorous body preaching Islim, converting British and
continental Christians, and carrying on intense propaganda
for Pan-Islamic umty. The Sayings of Muhammad was one
of the Society’s publications.

Contaming as 1t does some of the finest Saymgs of the
Prophet, it attracted the attention of minds widely removed
from the ranks of orthodox Islim. It was quoted from in
many books and journals, and parts of it were translated
into several European languages. An interesting testimony
to 1ts success was the correspondence which was imtiated
after its publication between my late brother and Leo Tolstoy
and which continued till the Count’s death. He had come
to appraise the real personality of the Prophet through
this volume, and I am told by a nephew of mme on the
authority of one of his daughters whom he had met m
. Russia that a copy of this book was found m the large
overcoat in which he had wrapped himself before setting

14



PREFACE

out on that last walk of his to die i the fields he used
totdl

The book had long been out of pnnt, and I had a great
deal of difficulty in obtaining it An old friend of our
farily  sent me his copy from Scotland, and in 1938, with
the help of Mr. N. Mukherjee, Proprietor of the Art Press,
Calcutta, a reprint was brought out.

For the purpose of the present edion, Professor L. F.
Rushbrook Wilbams, CBE, has, at my request, very
kindly classified and mndexed the ‘ Sayngs’ in alphabetical
and logical order under various headings, to facilitate refer-
ence and comparison Mr. Mahmood R Zada, First Secre-~
tary of the Royal Legation of Saudi Arabia in London,
has compared the ‘ Saymgs’ with the onginal Arabic, and
helped me to translate them into simple English. Out of
the 451 ‘Saymngs’ in the ongmal publicaton, we have
re-translated 150 and deleted 35 of which we failed to find
the onginal Arabic I have revised the chapter written by
my brother on the Prophet Muhammad, and I have entirely
re-written the chapter on Islim, replacing the orignal very
brief sketch.

I carnestly trust that this modest volume will serve mn
some degree to remove misconceptions as to the meaning
and message of our religion, particularly with regard to
tolerance m Islam and the status of women.

I would like to express my thanks for the courtesy and

1 The late Mr W. R Gourlay, CS1, CIE,, of Kenbank, Dalry,
ncar Castle Douglas, Scotland

15



PREFACE

help which I have received from Sir John Murray in
arranging for the publication of the °Sayings’ in the
¢ Wisdom of the East Series’, and to Mr. Cranmer Byng,
the veteran Editor, who has rendered such remarkable
service ‘as an ambassador of good-will and understanding
between Fast and West, reviving that true spirit of charity
which neither despises nor fears the nations of another creed
and colour’.

Any profits which may accrue to me from the sale of this
book will be devoted to augment the funds of  The Servants
of Humanity Society’, 3 Suhrawardy Avenue, Calcutta.

HASSAN SUHRAWARDY.
THE ATHENAEUM,
PALL MALL, LONDON, S.W.I.

January 1941.



INTRODUCTION

The Sayings
THE supreme importance of the sayings of Muhammad,
apart from their general ethical value, can be fully realsed
only when one becomes aware that the whole rehglous,
moral socal, and political fabric of 2 vast section of humanity
1655 on the Book (the Kur'sn), the sayings and acts (the
Sunnah)* of the Prophet, and analogical deductions
therefrom.

The Ways and Wont of Muhammad and his utterances
form a hiving commentary on and a supplement to the
Kur'in Their great importance and therr difference from
the obter dicta of other teachers he m this: the utterances
of other prophets, sages, and philosophers may become the
object of enthustastic admuration i the absence of any
sanction to enforce their translation mto practice ; whereast .
the utterances of Muhammad have already acquxrcd the™ .
force "of law. A Mushm may question the genuineness’
of an individual saying ; but once 1ts authentnaty is proved
1t 15 35 binding upon hum as the myunctions and prohibitions
in the Kur'an.* What a powerful influence the example of

* See Glossary, page 119
17 B



INTRODUCTION

the Prophet exercises over the hearts and imaginations of
his followers may well be realised from the fact that to-day
the approved mode of parting the hair and of wearng the
beard, and the popularity of the turban and flowng robes
in the East, are all due to the conscious or unconscious
imtation of that great Teacher who flourished m Arabna
at the beginning of the seventh century.

The Table-Talk of the Prophet deals with the most minute
and delicate circumstances of life, and the collected body
is the Mushm’s dictionary of morals and manners. It is
therefore not to be wondered at that there are no less than
1,465 collections of the Prophet’s saymngs extant, of which
the more generally used amongst the Sunnis are the ° Six
Correct’ collections, and those amongst the Shiahs, *the
Four Books ’.

This small selection from the authentic utterances of the
Prophet cannot claim to be a fair sample of the whole.
Perhaps one will miss in this collection the hyperbolical
teachings of other Masters, but the ethical sweetness, beauty,
strong common sense, practicality, and modermty of thought
of some of the utterances will not fail to appeal to higher
minds and also strike the attention of lower natures. Some
of the sayings are chosen to illustrate the rude and bar-
barous manners of the people amongst whom the Law-giver
lived, whilst a few are specially meant for the Mushm, the
mystic, the spintualist, and the sifi. If this booklet serves
m the least degree to quicken the march of the spmt of
Renaissance and Reform now abroad in the Dir-al-Islim,

' 18



INTRODUCTION

and to awaken an mnterest in the Faith amongst those Seckers
after Truth mn the West who are worshippers of the Light
and not of the Lamp, the labours of the compiler will be
more than amply rewarded

\/The Prophet Muhammad

THERE are no historic doubts about the exastence of Muhammad ;
throughout his active career every detal of lus bfe 15 known
Muhammad was born in Mecca on the 12th Rabi ‘3, 20th August
in the year §70 of the Chmstian era  His father, Abdullab, son of
Abdul-Muttalib of the clan of Bani Hashum of the tribe of Quraish,
died before hus birth. According to the custom of the nobility of
the Quraish, the child when only eight days old was handed to a
Bedoum nurse called Haleema from the tribe of Bam Sa'd, to be
brought up by her m the healthy atmosphere of the desert. At
the age of five, Muhammad returned to the care of hus mother,
Ammna, the daughter of Wahb, the Chief of the clan of Bam Zuhra,
_but she died a year later His grandfather, Abdul-Muttalib, the
Chief of Bam1 Hashim and the leader of the Meccans, in whose
loving care he was, died when he was cight and Muhammad was
brought up by lus uncle Abli Tzhb, who was to prove Ius shicld
and protector when some thurty years later hus preachmg brought
upon hum the enmity of the Mcccans  AbS Tahb was a merchant
of modest means, and when Muhammad grew up he assisted his
uncle m his business At the age of 12, he accompaned hus uncle
mn a merchant’s caravan to Syna. To the young, wigorous and
fresh mind of Muhammad, who had no school learning, the ghimpses
wito the contrasts and sumlanues of the beliefs, customs and cvilisa~
19
ty



INTRODUCTION

tions of diverse countries and peoples, must have opened up glorious
vistas and left lasting impressions  Later, Abii Tahb’s business began
to dwindle and Muhammad earned his hwing as a shepherd.
Thoughtful by nature, this occupation gave him full scope to
contemplate the universe and commune with the creation

+ Arabia at this time was in 2 state of religious chaos and political
dissolution. The Arabs were steeped in ignorance and perpetually
at war with one another ; they were mostly nomadic except for
those tribes hiving in the few cities scattered through the land, the
Holy City of Mecca bemg inhabited by the different clans of the
trbe of Quraish. Apart from a few Jewsh scttlements m the
north-west, a few Chrishan tnbes on the Synan border and
the extreme south-west, and a few individuals known as Haneefs
who held a monothestic faith, the whole population of Arabia -
worshipped idols, stars, stones and fetshes The idolatry of
his people, their immorality, and the termble treatment of the
poor and the wesk set Muhammad’s mind and soul aflame with
mtense horror and righteous disgust.; In the solitude of the
desert and hills where he tended his sheep Muhammad reflected
on all these questions  He had now reached the age of twenty-one,
and had conducted himself with such rectitude and nobility of
character that be was called © Al-Ameen’ or the Trusty. The war
of the Fyar, which was started by the murder of a2 member of the
Hawazin tribe, and lasted for four years, made the leaders of the
Meccans reflect on the dire results which lawlessness had brought
upon them. Muhammad and the other leading members of hus
clan Bani Hashim and their relations Bani Al-Muttalib and the
leaders™of the clans of Bami Zuhra and Bani Taym formed them-'
selves into a league pledged to defend the weak and champion the
oppressed, freeman and slave alike, and to vindicate their rights

20
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INTRODUCTION

against tyranny and aggression This league, known as Hilf Al-
Fudhool, exercised such efficient protection that for a long time the
mere threat of its intervention was sufficient to repress lawlessness
and afford redress to the helpless. Muhammad was very proud
of his membershsp of thus chivalrous league, and used to say: “I
would not have the riches of the earth 1 exchange for my member-
ship of 1t”

Muhammad was content with hus lot as 2 shepherd, but his uncle,
Abi Tahb, desired something better for hum, and obtamed him
cmployment with a rich widow, Khadya, the daughter of Khuweild,
son of Asad, and thus Muhammad found himself at the age of 25
i charge of a caravan conveying merchandise to Syna. On
Muhammad’s return, Khadya was so pleased with his successful
management of her busmess, and was so attracted by his nobility
of character, reports about which she heard from her old servant
who had accompamed him, that she sent her sister to offer the
young man her hand Muhammad had felt drawn to Khadya,
and so matters were soon arranged and, though Khadiya was by
fifteen years his scnuor, their twenty-six years of marned life were
sngularly happy. Muhammad continued to work as a merchane,
and hus far-dealings further enhanced hus reputation as Al-Ameen
the Trusty. In the year Gos of the Christian era, a dispute arose
duning the reconstruction of the Ka'aba which threatened to plunge
the different clans of the Quraish mnto war, but the sagacious arbi-
tration of Muhammad saved the situation and settled the dispute
to everyone’s satisfaction  He continued to take an ever-increasing
mterest i public affairs and to exert humself in the service of the
poor, the helpless and the weak  Many were the slaves who owed
ther frecdom to Muhammad, and many were the widows and
orphans who lived on his generosity. When Khadya made a gift

21



INTRODUCTION

to hum of a slave called Zaid, who had been presented to her by
her nephew, he immediately set the slave lad free. Though he was
now a free man, Zaid nsisted on remaning m Muhammad’s house-
hold as hus personal servant, and Mubammad rewarded his devotion
by adopting him as lus son.

Whenever the imquaties of lus people oppressed him, Muhammad
retired to the solitude of a cave m Mount Hira outside Mecca
There his soul,  soaring aloft, tried to peer into the mystenes of
creation, of Iife and death, of good and ewil, to find order out of
chaos’ Solitude became a passion with him, and every year he
would retire to the cave in Mount Hira for the whole month of
Ramadan, to meditate and commune with the Invisible Power
which fills the Universe. It was on one of these occasions, when
he was forty years of age, that Muhammad received the call. Pro-
fessor Max Muller says :  The Father of Truth chooses His own
prophets and He speaks to them in a voice stronger than the voice
of thunder.” One night, m the sohtude of the cave, whilst lymg
absorbed m his thoughts, Muhammad was commanded by a mighty
Voice to go forth and preach. Twice the Voice called and twice
he 1gnored the call. “ Preach,” called the Vouce for the third time,
. and an answer was wrung out of Muhammad’s heart and he sad,
“ What shall I preach?” “Preach in the name of thy Lord !”
replied the Voice {This, the ﬁrst revelation, is contained m the
short g6th Sura of the Kur * When the Voice had ceased to
speak, telling him how from the minutest beginnings man had been
called mto existence and hfted up by understanding and knowledge
of the Lord, who is most beneficent, and who by the pen revealed
that which men did not know, Muhammad woke from hus trance and
felt as 1f the words spoken to his soul had been wntten on his heart.’

Alarmed by his experience, Mubhammad rose trembling, and

22



INTRODUCTION

hastened home to seek rest and solace for his troubled mind and
tortured soul m Khadya’s tender care, and she calmed and com-
forted him When he had recovered sufficiently, he soughe the
solitude of the lulls to soothe hus anguish of mind when the Angel
of God appeared to him and recalled hum to hus duty to mankind,
Awe-stricken, he hurried back into his house and asked to be
wrapped 1 warm garments Khadya did her best to reassure him,
saying that hus conduct through life had been such that God would
not let 2 harmful spirit come to lum  She consulted her kinsman,
‘Waraga son of Naufal, an old man of over 90 years who knew the
Senptures of the Jews and the Christians, and he declared that the
heavenly message which came to Moses of old had come to Muham-~
mad, and that he was chosen as a Prophet of God. The very
thought of bemg chosen out of all mankind wath such a Mission
profoundly disturbed Muhammad’s humble and devout mind.
Khadya hss wife was the first to accept the truth of his Mission,
and he then commumicated his experiences to his cousmn Al, his
adopted son Zaid, and hus intimate friend Abu Bakr ; these persons,
who knew him best and had lived and worked with him and noted
all lus movements, and the sincenty of hs character, became hus
first converts  For a year or two Muhammad preached among his
immediate friends and relatives, and made several converts, but the
Meccans as a whole regarded hum with wndifference as one who
had become 2 httle mad. Strugghng m his mund wich doubts as
to the divimty of huis Mussion, and m a state of great depression,
Muhammad was lymg covered up m blankets when he heard the
Divine Voice calling upon hum to anse and preach. ‘Q thou
wrapped up m thy mancle, anise and wam ! (Kur'an Ioav ). Con-
viction now replaced doubt, and Muhammad arose and girded
humsclf for the work to which he bad been called.  Standing alone,

23



INTRODUCTION

he proclaimed the glory of God, publicly denounced the :dolatry of
his people and their eval ways, and called them to God and the
better Ife (Kur'an Looa. 19-28).

The Quraish were the guaralans of the Ka'aba, the holy place to
which all Arabia made pllgnmage, and 1t was a source of great
prestige and profit to their city, Mecca. They were therefore
seriously alarmed and assumed active hostihity towards Muham-
mad, who was now publicly preaching agamst the worship of
the 1dols 1 the Kda'aba, which ranked first among their vested
mterests At the season of the pilgnmage, men were posted on all
the roads to warn the tribes against the madman who was preaching
agamst their gods. The early converts of Muhammad, who were
mostly humble folk, were subjected to great oppression, and in spite
of his rank, Muhammad himself would have been killed if the
Quraish had not been deterred by the fear of blood vengeance from
his powerful clan, the Bam Hashim. The Meccans’ persecution
waxed higher as Muhammad’s converts increased in number and -
fluence. They tried a compromuse, offering to accept Muhammad'’s
religion if he would agree to their 1dols being worshipped as mter-
cessors to the God of Muhammad. When this negotiation failed, a
deputation was sent to Muhammad’s uncle, Abi Talb, offermg
Muhammad riches and power as an mducement to stop preaching,*
and threatening that unless he did so Ab@i Talib would bear the
consequences with im Muhammad was nformed of what had
happened, and his uncle begged him to cease hus attempts to
convert the Meccans, and thus put an end to constant trouble.
Muhammad said : “ Though they gave me the sun m my nght
hand and the moon in my left to turn me back from my under~
taking, yet will I not pause till the Lord carry His cause to victory,
ortll I die forit.” Muhammad turned away to leave, but his uncle

24
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INTRODUCTION

said to hum, “ Go in peace, son of my brother, and say what thou
wilt, for I will on no conditton abandon thee™ This attempt
having faled, the Meccans sent *Otba Ibn Rabr'a to Muhammad
direct. “ Dear kimsman,” smd "Otba, “ thou art distingushed by thy
qualities and thy descent. But now thou hast sown division among
our people and created dissension in our famihes ; thou denouncest
our gods and goddesses, thou dost tax our ancestors with mmpiety.
‘We have a proposttion to make to thee Think well before refusing
it. If thou wishest to acquire riches by this affair, we will collect
for thee a fortune latger than 15 possessed by any of us; 1f thou
desirest honour and dignsty, we shall make thee our Chief and we
shall not do a thing without thee ; if thou deswest dommon we
shall make thee our King.” Muhammad reated a portion from
the Kur'an proclaiming the glory of God, denouncing the wickedness
of 1dolatry and calling on mankind to worship God alone and lead
a good life. Then he said to *Otba: * Thou hast heard ”

The Meccans’ fory now knew no bounds Muhammad, the
respected citzen of rank and high descent, the Al-Ameen of hus
people, was henceforth subjected to nsults, to personal violence,
and to the bitterest persecution, and his converts were most relent-
lessly oppressed Feeling deeply grieved at the sad phght of his
followers, Mubammad advised them i the fifth year of his
Mission (615 of the Christian era) to leave the country and seck
refuge from the persecution of the idolaters among the Chrstian
people of Abyssima, Muhammad and a few stalwart followers
remamed 1 Mecea and suffered untold misery and oppression, but
still their number contnuved to mcrease The Quraish, m thesr
exaspcration, outlawed Muhammad, and asked his clan to forgo
thar nght of avenging s blood. Though unbehevers, and par-
tiapators in the persecution, the proud clansmen refused to give
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INTRODUCTION

up this nght at the bidding of the Meccans, who thereupon boycotted
them. Muhammad, the small band of his followers, and Bam
Hashim and Bani Al-Muttalib, suffered such ternble hardshups that
the better minds among the Meccans grew weary of the social
ostracism of old friends and neighbours, and, after three years,
towards the end of 619 of the Christian era, the ban was hfted.
"The Bam Hashim and Bam Al-Muttahib were now free to follow
their vocations, but opposition to Muhammad became ever more
amplacable. :

A year later, Muhammad lost his uncle and protector, the noble
Abi Tahb, and s beloved wfe, the good Khadya, m whose love
and devotion he had found comfort, solace and encouragement
‘The death of Abii Talib removed the last check on the Meccans’
violence. Defenceless, in continual peril of hus life, more than once
it seemed all over with Muhammad, more than once his hife turned
on a straw. Persecution grew fiercer and fiercer, and Muhammad,
secking refuge in the neghbouring aty of Taf, met with great
hostlity and barely escaped with lus ife But a turning pomt m
hus career was at hand. In a party of pilgnms from the prosperous
aty of Yathnb, Muhammad made several converts. After the
Pilgrimage, the men of Yathnb returned to their city with 2 Mushm
teacher, and in the following year, at the time of pilgrimage, seventy-
three Mushms from Yathrib came to Mecca to vow allegiance to
the Prophet and mnvited him to go to their aty. Muhammad took
council with his-Meccan followers, and it was decided that they
should emgrate to Yathnib. They left gradually and unobtrustvely,
Muhammad remaming to the last Their departure was soon dis-
covered by the Quraish, who deaded to slay Muhammad before
he too could escape ; for although they hated the idea of Muhammad
preaching in their midst, they dreaded stll more the spread of hus_
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influence 1f he escaped from Mecca. The Meccans therefore cast
lots, and chose forty men, one from each clan ; who took a solemn
vow to kil Muhammad ; they were to strike simultaneously so
that the murder could not be avenged by blood feud on any one
clan; but on the mght they were to kill lum, Muhammad, with
Abu Bakr, left Mecca and, eluding lus pursuers over 200 miles of
desert and rocks, he reached Yathnb on Friday the 4th of Rab: I, the
2ndJuly, 622  This event 1s called the Hyra (Hegira) or emugration.
It marks the greatest crisis i the history of Mubammad’s Mission,
and the Mushm calendar 1s named after it (vide Glossary, page 119).

Muhammad was now free to preach, and his followers increased
rapidly ; { but the Meccans, who bad sent an embassy to distant
Abyssima demanding the extradition of the Mushims who had sought
refuge there, were not gomg to allow Muhammad’s movement to
take root in Yathub, henceforth to be known as Medmna (short
for Medmat-ul-Nabi, the City of the Prophet) They organised
three great expeditions agamst the city, but all were beaten back
It was not until the eighth year after the Hyra that the Mushms
werc able to put an end to this war by gamng a bloodless victory
over Mecca  The Meccans, who had relentlessly oppressed Muham-
mad and his followers for twenty-one years, expected dire ven-
geance, but m the hour of their defeat they were treated with the
greatest magnammuty. * Go, you are frec ! were the words in
which Muhammad gave them general ammnesty. The Prophet
removed all the idols which were m the Ka'abg, saymng, * Truth
hath come, darkness hath vansshed away ” (Kur'an xvn. 81), and
the Mushm call to prayer was heard 1n this ancient sanctuary. The
surrender of Mecca was followed by the submission of the sur-
rounding tribes, and the acknowledgement of Muhammad’s spiritual
and temporal leadership over the whole of Arabia.
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During the oth year of the Hyra, deputations came from all
parts of Arabia to swear allegiance to the Prophet, and to hear the
Kur'an. Islam now spread by leaps and bounds, and the conversion
of the Arabs was complete In the 10th year, Muhammad went
to Mecca as a pilgnm, and he felt it was for the last time because
of the Revelations which he receved (cx and v. 4). On his return
t6 Medina, he fell 1ll of a mortal fever. It lasted for fifteen days,
but he continued to lead the prayers until three days before s
death ; when he deputised Abu Bakr. At early dawn on the last
day of his earthly life, Muhammad came out from his room beside
the mosque and jomed the public prayers, but later m the day he
died. The end came peacefully ; murmuring of pardop and the
company of the nghteous in Paradise, the preacher of Islam breathed
hus last, at the age of 63 on Wednesday the 12th Rab: ‘I mn the
11th year after the Hyra (633 of the Chnstian era).

Non-Mushm wrters have paid the following tributes to the
character of Mubammad :

* His moral teachings sprang from a pure and exalted mimnd aflame
with religious enthusiasm. From beng a persecuted preacher exiled
to Medima, he _rose to political power. This he ejoyed only mn
*the Tast few years s of s 1ifs, and this he used for the spiritual and
matersal welfare of Muslims.

‘Such mdeed was the munificence of his good works that he
died in debt, some of his belongings m pawn with a Jew—among
them hus only shield for which he obtained three measures of meal.

‘He hived m great humihty, performmg the most memal tasks
with his own hands ; he kindled the fire, swept the floor, milked
the ewes, patched his own garments and cobbled hus own shoes.

‘ He laboured for the amehoration of the slaves’ lot, hberating
any that were presented to him —BERTRAM THOMAS.
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¢ He who, standing alone, braved for years the hatred of his people
is the same who was never the first to withdraw lus hand from
another’s clasp ; the beloved of children, who never passed a group
of little ones without a smle from his wonderful eyes and a kund
word for them, sounding all the kunder i that sweet-toned voice ...
He was one of those happy few who have attained the supreme
joy of making one great truth thewr very hife-spring He was the
messenger of the one God ; and never to hus Iife’s end did he forget
who be was, or the message which was the marrow of his being.
He brought lus tidings to his people with a grand dignity sprung
from the consciousness of his high office, together with a most
sweet humility whose roots lay in the knowledge of huis owm
weakness *~~STANLEY LANE-POOLE.

‘ His humamity extended stself to the lower creation  He forbade
the employment of living brds as targets for marksmen and remon-
strated with those who ill-treated their camels, . . . Foolish acts
of cruclty which were connected with old superstitons were swept
away by hum. . . . No more was a dead man’s camel to be tied
to hus tomb to perssh of thurst and hunger. No more was the evil
eye to be propitated by the bleeding of a certan proportion of
the herd. No more was the ram to be conjured by tymg burn-
ing torches to the tails of oxen; ... The manes and tals of
borses were not to be cut . . . nor were asses to be branded —
D §. MARGOLIOUTH

‘ Slecping one day under a palm-tree, Muhammad awoke sud-
denly to find an enemy named Du‘thur standing over hum wath
drawn sword  * O Muhammad, who 1s there now to save thee 7
cried the man, “ God !” answered Muhammad  Du'thur, while
trymg to strike, stumbled and dropped hus sword Muhammad
seized 1t and cried m twrn: “ O Du'thur, who 1s there now to
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save thee?” “No one,” replied Du'thur “Then learn to be
meraful,” saad Muhammad, and handed him back his Weapon,
Du'thur became one of his firmest friends.'—cormam’s Etfucs of
the Great Relgions.

Islam

The soul of Islam is its declaration of the unity of God ; ts heart 1s the
inculcation of an absolute resignation to His will
EDWIN ARNOLD

TaE rehigion preached by Muhammad has been called Mahommedan-
ism, and its followers Mahommedans, as parallel terms to Christiamty
and Christians. These are misnomers. Its correct name is Islim,
and the followers of the faith of Islim are called Mushms The
word ‘Islam’ means ® absolute submuission to the Will of God’,
but this does not imply any idea of fatahsm any more than ‘ Thy
will be done” does to the Christian. In 1ts ethucal sense 1t sigmfies
* Striving after the Ideal (Righteousness)’. “Islim’ 1s derived from
a root word which means ‘ peace’. 1 The greetng of the'Mushms
is ‘ Assalam o-Aletkum’, which means * Peace be unto you ’,‘

Mushms do not worshap Muhammad, who, according to therr
rebigion, was a Prophet divinely mnspired, but a mortal man.
‘ Muhammad 1s only (a man) charged with a Mission, before whom
there have been others who recetved heavenly Missions and died.’ 2 *

Muhammad did not clam to be the founder of a new rehigion,
hus mission was to restore the earhier religions to their pristne
purity? The Mushm believes i a chain of inspired prophets?
and teachers, who taught the same truths, beginning with the dawn
of rehigious consciousness n man. With the evolution, progress,
and advancement of humamty, the Divine Will reveals and mamfests
itself more clearly and distnctly They beheve m the Divine

* For this and other numbered references, see page 48
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Revelations ¢ of all eather prophets, and that the Kur'an 1s the
Iatest Revelation of them all, and has been sent to revive and
consohdate the fundamental truths of rehgion, to the end that it
nught continue m the earth.®

The Kur'in makes no distinction between any of the prophets,®
and the Mushms use for all of them the same term of respect,
‘ Sayedana, Hazrat’ (My Lord and Master), as they use for their
own prophet, Muhammad.

The Mushm believes in the message of Lord Jesus but not 1 his
divimity or sonship.? ‘We are all of God, and towards Him are
we progressthg ’ € The spark of the Dyvine 1s latent m the heart
of cvery atom.

"The Muslim conception of God 15 that He-does not assume human
form and 1s free from all human needs and imperfections ; He 15
One, Invisible, Eternal, Indivisible, Beneficent, Almughty, All-
Knowing, Omnipresent, Just, Meraful, Loving and Forgiving ®
Belief n the unity of God 1s the essential requirement for a Mushm ;
no baptism or formal ceremony of conversion 1s necessary as in the
Chnistian rehgron.

The Mushms believe that the Jews made the mustake of denying
the Mission of Chirist, and that the Christians crred by exceeding the
bounds of prase and deifying Chnst  In order to avoid any mus-
concepuon, Muhammad’s position as a Messenger or Prophet of
God 15 repeatedly made clear  (Saymg 57, page 60)

There 15 110 monasticism nor any pnesthood i Islam  Muhammad
sad - * The retrement that becometh my followers 1s to live mn the
world and yet to sit m the comer of a Mosque 1 the expectation of
prayers”  Mushms do not believe that any pniest, pastor or samt
can mntervene or mediate between the individual worshipper and his
Creator, nor can anyone grant indulgence or absolution from sins
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In congregational worship any Muslm of good character can be the
“Imam’ or leader of the prayers in the Mosque. The idea of a
church and clergy in the Chnstian sense 1s foreign to and unknown
in Islam.

\, « The Mushms believe in the jmmortality of the soul, and the
accountabihity for human actionsT afi6ther existence ; but they do
not accept the doctrine of origmnal sin, and hence, accordmg to
Islam, the souls of unbaptised babes are not lost. Mushms do not
believe in the doctrine of Redemption or of vicarious atonement
each soul must work out its own salvation. It is therefore held that,
provided a person believes in the cardinal doctrines of Islam, no one
can say that he is not a Mushm If a bad Mushm amends and
reforms by sincere repentance, God will forgive his sins2° Islam
does not promuse salvation to Mushms alone, but gives equal hope
to the righteous and God-fearmng of all rehgions. ‘Whether
Mushm, Jew, Christian or Sabian, whosoever believes m God and
in the Last Day and does good to others, venily he shall find his
recompense with his Lord. For him there shall be no terror, neither
any torment or sufferng.’ 1t

TOLERATION

Islim 15 against aggression, sanction 1s given for war only in self-
defence. ‘ Fight in the way of God agamnst those who attack you,
but begin not hostilities.  Verly, God loveth not the aggressors * 12
¢ And if they (enemues) incline towards peacc, mchne thou also to
it, and trust in God.’13

There is no ground for the oft-repeated allegation that Islim 1s
intolerant and was propagated by the sword. The Kur'an states
clearly * there 15 no compulsion 1n rehigion ’34 It was only when her
hiberty and particularly her right of freedom of worship was
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threatened that © Islim seized the sword mn self-defence, and beld 1t 1n
self-defence, as 1t will ever do. But Islim never interfered with the
dogmas of any moral faicth. Tt never mvented the rack or the stake
for stifling difference of opmion, or stranghng the human conscence,
or exterminating heresy” . . . ‘It has been alleged that a war-
like spurtt was infused into medieval Chriswanity by aggressive
Istim {. The massacres of Justimian and the fearful wars of Christian
Clowis 11 the name of religion occurred long before the time of
Muhammad.’* The conduct of the Chmstian Crusaders when
they captured Jerusalem provides a strking contrast to the behaviour
of the Mushms when they occupied the city 600 years eather.

* When the Khalif Omar took Jernsalem, ADp 637, he rode into
the aty by the side of the Patnarch Sophronius, conversing wath
him on its antiquities  A¢ the hour of prayer, he declued to per-
form his devotions i the Church of the Resurrection, i which
ke chanced to be, but prayed on the steps of the Church of Con-
stantne F ; * for ”, said he to the Patriarch, “had 1 done so, the
Mussulmans in a future age mmght have mfringed the treaty, under
colour of mutating my example”. But n the capture by the
Crusaders, the braws of young cluldren were- dashed out agamst
the walls ; infants were pitched over the battlements ; men were
roasted at fires ; some were rpped up, to sec if they had swallowed
gold ; the Jews were drven imto therr synagogue and there burnt ;
a massacre of nearly 70,000 persons took place, and the Pope's
legate were seen partaking m the tnumph 1°

According to the Mushm Laws of War, those of the conquered

* The Rt Honble Syed Ameer Ah, Pc, c1E, MA, DL, ILD,
cxJudge Caleutta High Court, n bus The Spirst of Islam (1891),
pages 311, 314

1 As a matter of fact, 1t was mn the street —[Ep ]

{ Draper, History of the IntcHectual Development of Europe, vol u,p. 22.
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peoples who embraced Islaim became the equals of the c01|1querors m
all respects ; and those who chose to keep their own religion had to
pay a tubute (called yizyah), but after that emjoyed full liberty of
conscience, and were secured 'and protected m their occupations 15
In avil employment they could even become Mmusters of State.
Non-Mushms serving in the army were exempted from payment
of this tax, and could even hold high command.

The jizyah has been much misrepresented : it was not, as 1s usually
stated, a tax on non-Muslims as a penalty for refusal to accept the
faith of Islam ;1 it was paid 1n return for the protection given to
them by the Mushm army, to which they were not compulsonly
conscripted like the Muslims Non-Mushms were exempt from
payment of zakat, the poor-rate of 2} per cent. on one’s total assets
for each year, which was compulsory for Mushms, and the jizyah
tax which they did bhave to pay was very hght: the rich pad
48 dirhams a year (a dirham 1s about sd.), the muddle~class paid 24,
while from the field-labourers and artisans only 12 dirhams were
taken. The tax could be pad in kind ; catle, merchandise, house-
hold effects, even needles were accepted in heu of specie, but not
pigs, wine or dead amimals. ‘The tax was levied-only on able-bodied
men, and not on women and children ; the aged and the indigent,
the blind and the maimed were specially exempt, as were the priests
and monks, unless they were well-to-do (Bell, pp. xxv, 173, and
Abu Yusuf, pp. 69-71, quoted by Sir Thomas Amnold i The Preach-
ing of Islam, p 60). i

‘When the Roman Emperor embraced Christiamty, the population
of the whole Roman Empire, including Egypt, was by decree
forced to renounce all other rehgions and adopt Christiamty ; but
it was pot until after five hundred years of Mushm rule in Egypt
that, as the result of peaceful conversion, the Mushms formed even
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50 per cent of the total population. In Northern India (the United
Provinces of Agra and Oudh), which has been under Mushm rule
for six centuries, and m which are situated the important Mushm
capital aties ‘of Agra, Delly, Lucknow, Allahabad and Rampur,
there is a Hindu population of 41 mullons, agamst the Mushm
population of 7 milhons, according to the Census of 1931. The
Hmndus and Mushims have hived together as fellow-citizens for
centuries, and their reciprocal social and cultural influences have
created a fuston which can be seen m their ssnilanty of language,
dress, and general level of culture The Hindus m these parts are
nearer to the Mushms i all these respects and provide a striking
contrast to their Hindu brethren of the same castes hivinig n southern
India

-
SOCIAL REFORMS ! POSITION OF WOMEN ;,

Islim forbids drinking, gambling, usdry and all forms of vice.
It mtroduced far-reaching changes m the social structure of the
period . Muhammad said, * Henceforth, usury is prolubited. The
debtor shall return only the principal ; and the begmning will be
made with the loans of my uncle Abbas, son of Abdul-Muttahb,”
and “ Henceforth the vengeance of blood 1s forbidden and all blood
feuds abolished commencing with the murder of my cousin Ibn
Rabi’a, son of Al-Hanth son of Abdul-Muttahb ” *

So far back as the seventh century of the Christan era, Islim
abolished the hornible practce of female infantucide prevalent among
the pagan Arabs® gave clear directions leading to the restriction
of polygamy,t 17 restramed the unhmited nghts exercised by men

* Sermon on Mount Arafat, during his Farewell Pidgrimage m the
1o0th year of the Hyra

1 The Kur’an 1s the first amongst the sacred books to put a restric-
tion on polygamy by rcligious enactment.
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over their wives, and gave woman both spintual and matersal
equality with man.®8 | Mushm women mberit a share of the property
of their husbands, parents and kinsfolk?® Prerre Crabites, an
American judge 1n the Cairo mixed tribunals, after a long experience
of Muslm law as admimstered in the Egyptian capital, says:
“ Muhammad was probably the greatest champion of women's
nights the world has ever seen. Islim conferred upon the Mushm
wife property nghts ‘and juridical status exactly the same as that
of her husband.  She is free to dispose of and manage her financial
assets as she pleases, without let or hindrance from her husband * 20

Bertram Thomas says : ‘ His humanity was all-embracing He
never ceased to champion the cause of woman agamst the ill-
treatment of hus contemporaries. He condemned the practice of
mheriting the widow with the rest of an estate as though she were
a chattel * She must not be a despised creature to be ashamed of
and to be ill~treated any more, but a person to love and cherish
and respect : at her feet lay the gates of paradise.

And so with slavery : he laboured for the amelioration of the
slaves” lot, hberating any that were presented to him {He taught
that the slave mother should not be separated from her chuldren,
extolled the freemg of slaves as penance, lauded the feeding of the
orphan in times of famme and the poor man who lies in the dust’
Islim Jad the foundation for the abohtion of slavery by making
the manumussion of captives of war an item of expenditure m the
budget of the Mushm State In any case, slavery as understood
1 the West is unknown to the Mushims—the Memluk Sultans of

Egypt, the slave kings and Malliks of Indian history are examples
to prove this pomnt.

* The Jewish laws of inheriting a brother’s childless widow and of
divorcing a childless wife were also made 1illegal by Muhammad.
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‘6:eat social changes were brought about by breaking down the
differences between free-man and freed-man ; placing every Mushm
under the protection of the entire commumty, and mstruting a
compulsory poor rate (zakat) by which every Muslim had to pay

<2} per cent. of his total assets for the year to be collected 1n a central
Treasury and distnbuted among the poor.

-~
EQUALITY AND FRATERNITY

Islam teaches, that all men are equal before God. There is no
colour or race prejudice, and no distinction between Arab and
non-Arab—goodness 1s the only crtenon of worth Mushms
are spread all over the world and m many countries form the
majonity of the population. Though so wndely separated by land
and ses, and m spite of the diversity of race, nationality and colour,
a lving spintt of brotherhood, whose loyalties outweigh those of |

either kin or tribe, binds together the followers of the fath of

Islim to-day just as 1t did when the first followers of the Prophet
of Arabia embraced the rehigion.

The Mushms are not broken up by caste restrictions based
on occupation or wealth, or by barriers agamnst mtermarmage
The Haj 15 not a pilgrimage n the ordinary sensc. It 1s not a vasit
to a place of sanctity to which miracles and superstitions are attached
It 1sacommemoration of agreat event i the spinitual hife of Abraham

It 15 a symbol of the journey of life, and an annual re-cnactment of

the pninciples of equahty and brotherhood. There, the nch and
the poor altke appear 1 the congregation for worship and mn the
sacred preancts of the Ka'aba chid m a simple unembroidered,

unstitched, white garment, with bare head and aither bare-foot or

with an unstieched sandal , the women keep their heads covered but
therr faces unveiled. Herc, as 1n any place of worship throughout
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the Muslim world, the prince and the peasant pray together m the
same room, and indeed can sit 1 the same ranks No one has any
right of precedence in the House of God.’
The ethics of Islam will be apparent from the following quotation
from the Kur'an: ‘It is not nghteousness that ye turn your faces
{(n prayer) to the East and the West; but nghteous 1s he who
believes in God and m the Day of Judgement, in all the Scrptures
and in all the Prophets; and gives of his wealth, 1 spite of his
love for 1t, to kinfolk, to orphans, to the needy and to the wayfarer,
and for the ransom of captives of war and to set slaves free, and
. who pays the poor-rate (zakat) and keeps his promuse and treaty
when he makes one, and the patient in tmibulation and adversity
and in time of stress. Such are they who are sincere Such are
the God-fearing,’ 2
" The obligatory duties for the Mushms are the following :
L 1. Affirmation of belief m the unity of God and the recognition
O-é of the Divine Mission of Muhammad as a Messenger of God (cardinal
Y doctomes of Islam).

2. Prayers five times a day.*

3. Fasting for one month in every lunar year.t

* (1) Dawn or sunnse ; (2) midday ; (3) mud-afternoon ; (4) sun-
set; (5) evenng, before retiring (see Appendix, page 126).

The Mushms perform congregational worship with a sermon 1n a
Mosque at noon on Frdays, corresponding to the Saturday of the
Jews and the Sunday of the Christians : also twice annually 1n the
forenoon, duning the *Id-al-Fitr and the Id-al-Adha

+ Subjugation of the passions and fasting of the senses Dunng
fasts a Mushm must abstain from vam talk, disputes and luxuries
He 15 not allowed to eat, dnnk or smoke between dawn and sunset
The infirm and those who are not physically fit, or are on 2 journey,

are excused, but must feed the indigent, and carry out the obligation
when fit and able to do so.
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4. Obligatory annual payment of zakat or poor rate, for the rehef
of the needy (one-fortieth, 23 per cent of the value of a person’s
movable possessions for the year) C__f__ﬁ_“}_{:u v

s Pilgnmage to Mecca at Jeast once 1n a person’shifetime.  Incum-
bent on those whose financial, mental and physical conditions, and
family obligations, permut 1t,

p——

MUSLIM PRAYERS

As has already been pomted out, the Mushms are required to pray
five times a day, but as the prayers are short and to the point, they do
not take up much time nor weary the mund, . In fact, they help to _.._I
'discipline the mind and develop 1ts capacity of concentration, by
lifing up the heart to God and fecling the comfort and strength of
His presence  Of the five periods allotted for prayers, none can be  »
called yrational. Nor can the mudday prayers be cnticsed as
wmterfering with the exigencies of modern busness practice, for
1t must not bé forgotten that in the muddle of the day there is
always an terruption of work for the midday meal, which is
a physical necessity, and dunng this mnterval a2 Mushm can casily
find a few mmutes m which to say hus prayers, thus sansfying hus
spintual needs, and resuming huis work refreshed and forufied both
mn body and 1n mind  Besides this, the Mushm law provides that if,
for any special reasons, the prayers cannot be said withn the prescribed S
pertod, 1t 15 permussible to offer them at the eafliest oﬁ;ar‘t;mt) 5

The form of Mushm prayers descibed m the Appendux is based
on the traditions of the practices of the Prophet, and were prescribed
to mamtam a umformuty of pracice  The Muslim 1s not required
to put on any special vestments ; there 1s no music or mncense nor
any such nituals as arc considered necessary for communal worship
mn other rehgions, , Islim does not require any ceremony of con-
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. secration of the ground on which the > Mushm builds hus place of

£

o e

WOIShlP (mugtd mosque), nor does the Kur'an recogmise such a
placc as essential for the due worship of God. X is one of the
glories of Isim ’, says an English writer,* * that 1ts temples are fiot
‘made with hands, and that its ceremones can be erformed anywhere,
upon God’s earth or under his heaven’ ‘I'E"e Mushm offers Ius
prayers wherever he happens to be at the appomted héur—he can
pray standing, sitting or lying down ; alone, or 1n company. For
the soldter, 1t 1s enough 1f he whispers a remembrance m the recesses
of his heart amid the heat and clamour of the battlefield Every
man and woman learns to say the prayers ndividually or in groups
¢ with a mind not befogged but able to understand all that 1s sad’
(v. 43).

The Mushms believe that, while praymng, they are in the presence
of their Maker, and therefore stand mn orderly rows, and pray mn a
respectful attitude. They turn their faces towards Mecca (the
Kd'aba), not to worship anything or anyone, but as ‘the central
pomt round which, at the appomted hours of prayer, are focused
the religious thoughts of Mushms all the world over, and he feels
that he is one of the great community which keeps alive the memory
of the inviolable place of worship where Abraham prayed to one
God without partmer or associate, and which agam saw the hght
of the regenerated truth preached by Muhammad The Kur
does not teach that God is to be found 1 any pamcular duecuon

‘ Unto God belongeth the East and the West, and whithersoever
ye turn, there 1s the presence of thy Lord. Behold, God is All-
Pervading, All-Knowing’ (u. 115).

Islim makes cleanhness a part of godliness 22 Prayers cannot be

* Sir William Hunter (Bengal Civil Service), Our Indian Mussulmans,
(1871), page 179
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offered in a state of impurity (iv. 43). The worshipper must be
clean 1 mund as well as i body, and wear a clean, simple and

decent dress The parts most lhikely to be soiled—the hands, feet (

and face—are washed before praygrs in the prescribed manner, and
this 1s considered sufficient before daly prayers, but for the con-
gregational prayers on Frdays and on 'Id days, a complete bath
and change of garments arc necessary. Before attending pubhe
worship one 1s also directed not to smoke, eat or drnk anything
that may make one’s breath 2 nussance to fellow-worshippers.
These are excellent hygiemic rules, and help one to achieve the
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essential requirement of cleansing the nund and heart from worldly v~

thoughts

POLYGAMY

With regard to polygamy, Muhammad did not introduce this
practice, as has so often been wrongly alleged  The Seriptures and
the other sacred books bear abundant proof of the fact that 1t was
recogmsed as lawful and, indeed, widely practised by patnarchal
prophets, Zoroastrians, Hindus and Jews In Arabia and all the
surrounding countrics a system of temporary marniages; marriages
of convenience, and unrestricted concubmmage was also preva-
lent. this, together with polygamy, had most disastrous effects
on thec entirc social and moral structure, which Muhammad
remedied

Muhammad marnied Khadya at the age of 25, and he took no
other wife during the twenty-six years of ther marned hfe He
marned A'sha, daughter of Abu Bakr, at the age of 54, three years

after the death of Khadya After this marmage, he took other

wives, about whom non-Mushm wrters have directed much unjust
cnticism agamst ham.  The facts are that all these Iadies were old
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maids or widows left destitute and without protection during the
tepeated wars of persecution, and as head of the State at Medna
the only proper way, according to the Arab code, in which Muham-
mad could extend both protection and maintenance to them was
by marriage. The only young person was Mara the Copt, who
was presented to him as a captive of war, and whom be immediately
liberated, but she refused to leave his kind protection and he therefore
married her.
‘ History proves conclusively that, until very recent times, poly-
gamy was not considered to be so reprehensible as 1t 1s now. St
Augustine himself seems to have observed m it no mtrinsic im-
morahty or sinfulness,-and declared that polygamy was not a cime
where it was the legal institution of a country. The German
reformers, as Hallam pomnts out, even so late as the sixteenth century,
admatted the vahdity of a second or third marmage contempor-
aneously with the first, in default of 1ssue and other similar causes.”
/ Polygamy was consequential upon the social necessities of the age
and moral conceptions of the people of the time: (1) To ensure
an increase 1 the birth-rate and thereby the chance of replacing
the depleted male population due to constant inter-tribal warfare
{2) Women were so helpless that marriage gave them a means of
obtaiming both bread and protection, and it was a chivalrous act
to marry as many women as they could support  (3) It was con-
sidered a great ndignity on the famuly, indeed on the whole clan,
if a girl remamed unmarried, or married below her social status
Eligible bridegrooms not only had more than one offer of marnage,
but parents vied with each other in providing inducements in the
form of valuable jewellery and property as dowers

In later ttmes polygamy became a self-indulgent vice. It is to
the credit of Islim that in the 4th year of the Muslim era, that 1s
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neccessity of providing burdensome dowers, but on the contrary
magle 1t mcumbent on the husband to fix a suitable dower (maher)
on'hs wife at the time of marriage, and put a clear restriction on

lygamy by religious enactment  ° Ye may marry of the women
oho scem good to you, two or three or four, but if ye fear that
Ye cannot observe equity between them, then espouse but a single
wife’ (iv 3) Some Mushms contend that the unrestricted number
of wives allowed in pre-Islamic tumes has been himited by the above Vv
verse of the Kur'an to a maxamum of four, provided one 1s able to
treat them with perfect equality. They therefore divide material
things equally between their wives, and also equally apportion the
hours they spend in their company, and thus think that they are
not breaking the law. On the other hand, the growing majonty
of Mushms mterpret the above verse as a clear direction towards
monogamy, and it has become customary among all classes of the
Indian Mushms to msert 1 the marriage-deed (Kabm-nama) a clause
by which the intending husband formally undertakes not to take
another wife during the continuance of the first marrage  Verse 129
of chapter iv declares : * And ye will never be able to be equitable
and just between women, no matter how much ye may stnve to
do 50’ Reading this verse together with verse 3 of chapter 1v,
given above, and considering the fact that 1t 1s impossible to show
equality of affection to one’s cluldren, let alone to one’s waves, there
can be no doubt that the direction 1s clearly towards monogamy.

The fecling aganst polygamy has become a strong social foree
amongst Indian Muslims, and the most progressive Mushm countries
have already authontatively declared polygamy, like slavery and
the seclusion of women (the purdah system), to be abhorrent to
the faws of Islim.

abj%;lt 1,356 years ago, not only did the law rclieve parents from the
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MUSLIM CONCEPTION OF THE HEREAFTER—PARADISE

Islim accepts the doctrines of accountability for human actic? ms
in another exastence and behef in a future fe The KurQ-,
like other sacred books, gives vivid word-pictures regarding 1Sthe
Joys of Paradise and the sufferings of Hell. There are mary
Mushims who interpret the ornate descriptions 1n the Kur’an in then\-
hteral sense; but such exoterics are not peculiar to Islim—theylr
will be found among the followers of all religions. Just as some!
Christians behieve that the Cherubs and Seraphs of the Scriptures\
are tangible beings, there are Muslms who look upon the Houris and
Ghilimans (the corresponding Arabic terms in the Kur’in) 1 a sumlar
way. .

In modern times, no Mushm of even average intelligence and
culture mterprets the descriptions in the Kur'an 1 their literal sense,
and would refute most empbatically that any Mushim, no matter
how dull and untutored his mind, looks forward to sensual enjoy-
ment in the next world. The simules and descriptions given m
the Kur'an are worded m such a manner as to be eauly understood
by the people to whom they were addressed To the parched,
tothng and destitute Arab of the desert, constantly engaged m mnter-
necine warfare, what could more vividly depict his 1deals of happi-
ness, digmty and comfort than a Paradise which 1s a garden, shady
and evergreen, with murmuring streams of pure water, an unending
season of fruits, stately mansions luxuriously furnished, and hand-
some attendants—no necessity for work, only peace and plenty.
That these are allegorical descriptions will be clear from verse 35
of chapter xm of the Kur'an : ¢ The likeness, or stmilitude, of the
Heaven which the righteous are promised is 2 garden beneath which
flow mivers ; perpetual 1s the enjoyment thereof, 1ts food 15 ever-
lasting, and the shade thereof. Such is the reward of the nghteous’
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ction to follow the spirit and not the letter of the teachings
ur'in is clear from verse 6 of chapter m: ‘It is He who
aled unto thee the Book (the Kur’an). Some of its verses
ve, clear to understand—they are the basis of the Book—
rs are allegorical. Those 1 whose hearts 1s perversity
e part that 15 allegoncal, seeking to muslead, and seeking
t (their own) mnterpretation’

the following quotations 1t will be obvious that the Kur'an

a spintual Paradise

4 : ‘ Those who bear calamity with fortitude, seeking the
he countenance of their Lord - . Gardens of perpetual
 shall enter there . . . and angels shall enter unto them from
e , Peace be unto you for that ye patiently endured calamty !
w excellent 1s the final Home 1°

: ‘There they pass from hand to hand a cup wherem is
aint nor cause of sin’

~8: *And We shall remove evil and rancour from ther
ey will be as brethren face to face, resting on couches raised
eth not to them there, nor will they be expelled from thence.’
~6 . ‘ There hear they no vamn talk nor recrimination, only
1 “Peace ! Peace!”’

. * God hath pronused to Believers, men and women, hallowed
s n Gardens under which nivers flow, to abide therein. But
y far 1s the Presence of God—that 1s the supreme fehiaty.’
. “ Never will I suffer to be lost the work of any of you, be
or female Ye are members one of another, of the same
tatus . . I will blot out thewr imquties, and admit them
dens with nivers flowing beneath, a reward from God—the
of His presence 15 the best of rewards’

7 : ‘For those who are dutiful to their Lord are Gardens,
ith which rivers flow, therein are they to dwell for ever—a
hé presence of God, and nearness to God 1s the best bhss for
teous.’

-
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xxxii. 17: ‘No one comprehends the celestial bhss which awarts
him, the glory that will llluminate the darkness of his eyes as a reward
for his good deeds’ (See Saymg 230)

Loxxix. 27-30 ;€ O soul, that art at rest, return to thy Lord joyfully
with His grace upon thee. Enter thou the fold of My devotees, Yea,
enter thou My Heaven’

With regard to the translations of the Kur'an on which most
of the misconceptions and allegations against Islim have been based,
it must be made clear that no synod of learned men were ever
commissioned to produce an authentic translation of the Kur'an
from the origmal Arabic into English or any other language. The
existent translattons are the result of the efforts of mdividual trans-
lators from time to time, each of whom has put his own meaning to
the words, and given interpretation to the context according to
his own ideas. It must also be realsed that, apart from the fact
that the Kur'an is wrtten in several dialects (see Saymng 257), the
Arabic language itself is such that the shghtest change of vowel
points and accent entirely alters the meaming and significance of a
sentence, and it 1s pamful to see the mutilations and misrepresenta-
tions, some due to honest mistakes owing to lack of familiarity with
the idiomatic expressions of the language, and others due to prejudice
and venom agamst the Mushms and their rebgion. The standard
translation 1n English, by George Sale, a learned Christian mussionary,
which finds a place in the Chandos Classics, is based on the Latin
version of the Kur'an by Maracai, the confessor of Pope Innocent XL
The object of this work, which was dedicated to the Holy Roman
Emperor, Leopold I, was to discredit Islim in the eyes of Europe,
and Maracci introduces it by an mtroductory volume contaiming
what he calls “ a refutation of the Kur’an.' It is a recognised fact of
history ’that in the Dark Ages of the Crusades, truth was constantly
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perverted for the sake of political ends ‘To this day, wherever
saentific thought has not infised a new soul, wherever true culture
has not ganed & foothold, the old spirit of exclusiveness and mtoler-
ance, the old ecclestastic hatred of Islam, displays stself in writings,
1 newspaper attacks, 1 private conversations, 1 public speeches’ *

I carnestly trust that the modern spint of enquiry and broad-
minded tolerance will prevent the acceptance of these old prejudices,
and the publication of this httle book 1n the Wisdom of the East
Senes will, in the words of the Editor, ‘ be the ambassador of good-
will and understanding between East and West.’

* The Spint of Islam, page 312.
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(For quotations from the Kur'an, see Appendix, page 123)
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il 143,
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XXXV. 24
xin 38.
xln 13.
1, 136
iv. 171,
i 1356.
ir. 255, and 1. 163
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un 62,
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v 61
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Marmaduke Pickthall : The Cultural Side of, Islam.
Judge Pierre Crabites : ¢ Things Muhammad fd for

‘Women ’, Magazine Asia, US A, 1927,
Ablutions : see Appendix, page 125.

-

48



g o
Galiies \0, @;7

THE SAYINGS OF MUHAMMAD

IN GOD’S NAME, THE MERCIFUL, THE COMPASSIONATE
- M -
oo ) Jpu, J5

1. Actions will be judged according to intentions

2. The proof of a2 Muslm’s sincenity s that he payeth no
heed to that which 1s not his business.

3 No man 1s a true believer unless he desireth for his

brother that which he desireth for himself

4 That which is lawful is clear, and that which is unlawful
likewse, but there are certain doubtful things between the
two from which 1t 15 well to abstain 1

1 According to Abu D3'iid, only these four sayings of the Prophet

are indispensable for the religious gurdance of man, and contan the
summary of Islimic law.
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THE SAYINGS OF MUHAMMAD
Of ABSTINENCE

1. Remember the Lord in retirement from the people
and make prayer thy sleep, and hunger thy food

2. Kill not your hearts with excess of eating and drinking.

3. Hlumine your hearts by hunger, and strive to conquer
your self by hunger and thirst ; continue to knock at the
gates of Paradise by hunger.

4. The world is sweet in the heart, and green to the eye ;
and verily God hath brought you, after those that went
before you: then look to your actions, and abstamn from
the world and its wickedness.

5. The nearest to me are the abstinent, whoever they are,
wherever they are.

6. A keeper of the fast, who doth not abandon lymg and
detraction, God careth not about his leaving off eating and
drnking (that is, God doth not accept his fasting)

7. A man once sad to Muhammad, “ O Messenger of
God, permit me to become a eunuch.”” He said, * That person
is not of me who maketh another a eunuch, or becometh so
himself ; because the manner in which my followers become
eunuchs is by fastng and abstinence” The man said, “ Per-
mit me to retire from society, and to abandon the delights
of the world.” He sud, “ The retirement that becometh
my followers is to live in the world and yet to sit n the
corner of a mosque in expectation of prayers.” '
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OF ABSTINENCE

8. A man while fasting must abstain from all bad expres~
sions and must not even resent an injury.

9. Torment not yousselves, lest God should punssh you.
10 There is no monasticism in Islam.

11. S'ad b. Abi Wakkss smd: “The Apostle forbade
‘Uthmian b. Ma'ziin from avoiding marriage : and if he had
permitted that to hum, verily we (the other Mushms) would

have become eunuchs.”

12. The fiend I most emulate is 2 Muslim unencumbered ;
a man of small family, and hetle money, a performer of
prayets and a perfect worshipper of God 1 private, one who
1s unknown, and hath enough to supply his wants, and when
he dieth, he will leave few women to cry for um, and few

legacies

13. Keep fast and eat also, stay awake at might and sleep
also, for venly there 1s 2 duty on you to your body, not to
labour overmuch, so that ye may not get 1ll and destroy
yourselves ; and venly there 1s a duty on you to your eyes,
ye must sometimes sleep and give them rest; and venly
there 1s a duty on you to your wife, and to your visitors
and guests that come to see you; ye must talk to them;
and nobody hath kept fast who fasted always; the fast of
three days in every month is equal to constant fasng : then
keep three days’ fast m every month,

si [64%
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THE SAYINGS OF MUHAMMAD
Of ADULTERY

14. When a man committeth adultery, Imin (Faith)
leaveth lum ; but when he leaveth such evil ways, Imin
will return to him.

15. The adultery of the eye is to look with an eye of
desire on the wife of another; and the adultery of the
tongue 15 to utter what 1s forbidden.

16. Ye followers of Muhammad, I swear by God, there
- is not anything which God so abhors, as adultery.

17. Every eye is an adulterer; and whatever woman
perfumeth herself, and goeth to an assembly where men are,
w1s]:ung to show herself to them, with a look of lasctvious-
ness, is an adulteress. (That is, every eye that Jooks wath
desire upon a woman commits adultery.)

Of AGED PERSONS °

18. To every young person who honoureth the old, on
account of their age, may God appomt those who shall
honour him in his years

19 Venly, to honour an old*man 1s showing respect to
God.

]

Of ALMS-GIVING

20. The best of -alms is that which the night hand giveth,
and the left hand knoweth not of.
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OF ALMS~GIVING

21. The best of almsgiving 1s that which springeth from
the heart, and is uttered by the lips to soften the wounds of
the mjured

22 Almsgiving is a duty unto you Alms should be
taken from the rich and returned to the poor.

23. There are seven people whom God will draw under Fiis
own shadow, on the day when there will be no other
shadow ; one of them, a2 man who hath given alms and
concealed it, so that his left hand knew not what his nght
band did.

24. Muhammad said, * It 15 indispensable for every Mushm
to give alms >  The companions asked, *“ But if he hath not
anything to give ®”’  He said, “ If he hath nothung, he must
do a work with lss hand, by which to obtain something,
and benefit humself; and give alms with the remamder.”
They said, “ But 1f he 1s not able to do that work, to benefit
himself and give alms to others 2" The Ras@il (Muhammad)
said, “ Then he should assist the needy and oppressed.”
They asked, “ What 1f he 15 not able to assist the oppressed ?”*
He said, “ Then he should exhort people to do good ™
They asked, *“ And if he cannot?” He said, “ Then let
him withbold humself from domg harm to people; for
verly that is as alms and charity for him "

25. The people of the Rasil’s (Mubammad’s) house killed
a goat, and the Rasiil enquired, “ What remameth of 1t ?
‘A’sshah said, “ Nothing but 1ts shoulder ; for we have sent

53



THE SAYINGS OF MUHAMMAD

the rest to the poor and neighbours.” The Rasil said, * The
whole goat remjaineth except its shoulder; that s, that
remaineth which ye have given away, and what ye have

kept in the house is frail.”

26. The angels asked,”“ O God! Is there anythmg of
Thy creation stronger than rocks ?”’  God said, * Yes ; iron
is stronger than rocks, for it breaketh them.” The angels
said, “ O Lord ! Is there anything of Thy creation stronger
than iron?” God said, “ Yes; fire is stronger than 1rom,
for it melteth it.”” And the angels said, “ O defender ! Is
there anything of Thy creation stronger than fire?” God
said, “ Yes ; water overcometh fire : it killeth it and maketh
it cold.”” Then the angels smd, “ O Lord ! Is there any-
thing of Thy creation stronger than water?”’ God said,
“Yes ; wind overcometh water : 1t agitateth 1t and putteth
it in motion.” 'They said, “ O our cherisher ! Is there any-
thing of Thy creation stronger than wind?” God sad,
“Yes, the children of Adam, giving alms; that is, those
who give with their right hands and conceal it' from their
left, they overcome all.”

27. The most excellent of alms is that of 2 man of small
property, which he has earned by labour, and from which
he giveth as much as he is able.

28. Giving alms to the poor hath the reward of one alms ;
but that given to kindred hath two rewards ; one, the reward
of alms, the other, the reward of helping relations.
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OF ANIMALS AND DUTIES OWED THERETO
29 A man’s first charity should be to his own family, 1f

poor.

Of ANIMALS AND DUTIES OWED THERETO

30 Fear God, in treating dumb ammals and nde them
when they are fit to be ndden and get off them when they
are tired.

31. An adulteress passed by a dog at a well ; and the dog
was holding out his tongue from thirst, which was near
killing him, and the woman drew off her boot, and ted it
to the end of her garment, and drew water for the dog, and
gave him to dnnk ; and she was forgiven for that act

32 A woman was punished for a cat, which she tied, til
1t died from hunger. She gave the cat nothing to eat, nor
did she set it at Iiberty, so that it mught find some food.

33 “ Are there rewards for our doing good to quadrupeds,
and giving them water to drink?” Muhammad said,
“Verily there are heavenly rewards for any act of kindness
to a live animal.”’ 1

34 Venly God hath one hundred loving kindnesses ; one
of which He hath sent down amongst man, quadrupeds and
every moving thing upon the face of the earth : by it they

1 In the Kur'in, animal Iife stands on the same footing as human
hfe in the sight of God. “ There 1s no beast on earth,” says the
Kur'an, “nor bird which fheth with its wings, but the same is a
people bike unto you (mankind)—and to the Lord shall they return.”
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THE SAYINGS OF MUHAMMAD

are kind to each other, and forgive one another ; and by 1t
the animals of the wilds are kind to their young ; and God
hath reserved ninety-nine loving kindnesses, by which He
will be gracious to His creatures on the last day.

35. A man came before the Rasfil with a carpet, and said,
“O Rasiil ! I passed through a wood, and heard the voices
of the young of birds ; and I took and put them mto my
carpet ; and their mother came fluttering round my head,
and I uncovered the young, and the mother fell down upon
them, then I wrapped them up i my carpet ; and there are
the young which I have” Then the Rasil said, “ Put them
down.” And when he did so, their mother joined them :
and Muhammad said, “Do you wonder at the affection
of the mother towards her young? I swear by Him who
hath sent me, venly God 1s more loving to His creatures
than the mother to these young birds. Return them to the
place from which ye took them, and let therr mother be
with them.”

Of BACKBITING
36. Backbiting vitiates ablution and fasting.

Of BEAUTY

37. Muhammad said: *That person will not enter
Paradise who hath one atom of pride in his heart”
And a man present said, “ Venly, a man 1s fond of having
good clothes, and good shoes.”” Muhammad sad, * God
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OF BEGGING
1s Beauty and debghteth in the beautiful ; but pnde is

holding man in contempt.”

Of BEGGING

8:,Every man who shall beg, in order to increase his
property, God will dimmish it

39 Venly God loveth a Mushm with a family, who is
poor, and withholdeth himself from the unlawful and from
begging.
# 40 Whoso openeth unto humself the door of beggmg,
!'God will open unto hum the door of poverty.

41. Verily it is better for any of you to take your rope
and bring a bundle of wood upon your back and sell it, n
which case God guardeth your honour, than to beg of people,

whether they give or not ; if they do not give, your reputa-
tion suffereth, and you return disappornted ; and if they give,

1t is worse than that, for 1t layeth you under obligation

42 Whoever hath food for a day and mght, it 1s prohibited
for hum to beg.

43 Verily 1t 15 not nght for the nch to ask, nor for a
strong, robust person; but 1t 1s allowable for the mndigent

and the mfirm. %Q,e,grﬁc{;fﬂ:mﬂ

44. “ May I beg from people, O Messenger of God, when
necessitous ?°  Muhammad said, * Do not beg unless abso-
lutely compelled, then only from the virtuous.”
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THE SAYINGS OF MUHAMMAD
Of THE TWO BENEFITS

45. There are two benefits, of which the generality of
men are losers, and of which they do not know the value,

health and leisure.

Of CHARITY
46. Charity that is concealed appeaseth the wrath of God.

47. Prayers lighten the heart, and chanty is a proof of
Iman (Faith), and abstimence from sm is perfect splendour ;
the Kur'an 15 a proof of gam to you, if you do good, and 1t
is 2 detriment to you if you do wrong?; and every man
who riseth in the morning either doeth that which will be
the means of his redemption or his ruin.

48. Charity is a duty unto every Muslm. He who hath
not the means thereto, let lim do a2 good act or abstam
from an evil one. That is his charity.

49. When you speak, speak the truth; perform when

. you promise ; discharge your trust; commit not fornica-

tion ; be chaste; have no impure desires ; withhold your
hands from striking, and from taking that which is unlawful
and bad. The best of God’s servants are those who, when
seen, remind of God ; and the worst of God’s servants are
those who carry tales about, to do muschief and separate
friends, and seek for the defects of the good.

1 Because it promuses Happiness to the good and Musery to the
wicked.
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OF CHRISTIANS AND JEWS

50 Whoso hath left debt and children, let them come to
me ; I am therr patron, I will discharge his debt and befriend
his children

st Every good act is charity.

52 Domg justice between two people is charity ; and
assisting a man upon his beast, and Iifting his baggage, is
charity ; and pure, comforting words are charity ; and
answermg a questioner with muldness, is charity ; and re-
moving that which 1s an inconvenience to wayfarers, such
as thorns and stones, is chanty.

53. Every good act 1s chanty ; and venly it is a2 good
act to meet your brother with an open countenance, and
to pour water from your own water-bag into his vessel

s4. Your smuiling in your brother’s face, 1s charity ; and
your exhorting mankind to virtuous deeds, 1s chanity ; and
your prolubiting the forbidden, 1s chanty ; and your show-
ing men the road, in the land m which they lose 1t, is charity ;
and your assisting the blind, 1s chanty.

Of CHASTITY
55 Modesty and chastity are parts of the Faith.

Oy CHRISTIANS AND JEWS

56. Muhammad once referred to strife, and said, “ It wall
appear at the time of knowledge leaving the world” Ziad
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THE SAYINGS OF MUHAMMAD

said, “ O Messenger of God, how will knowledge go from
the world, since we read the Kur’an, and teach 1t to our
children, and our children to theirs; and so on till the last
day?” Then Muhammad said, “ O Zid, I supposed you
the most learned man of Mednah. Do the Jews and Christians
who read the Bible and the Evangel act on them ?

57. Do not exceed bounds 1n praising me, as the Christans
do in praising Jesus, the son of Mary, by calling Him God,
and the Son of God ; I am only the Lord’s servant ; then
call me the servant of God, and His messenger.

58. When the bier of anyone passeth by thee, whether
Jew, Christan or Mushm, nise to thy feet.

Of CLEANLINESS

59. Were it not for fear of troubling my disciples, verily
I would order them to clean their teeth before every prayer.

60. God is pure and loveth purity and cleanlmess.

Of COMPASSION

61. When the chuld (of Zamnab) was brought to Muham-
mad, dymg ; its body trembling and moving ; the eyes of
the Apostle of God shed many tears And S‘ad sad, “ O
Messenger of God.! What 1s this weepmg and shedding of

1 A Mushm prays five times a day, and each prayer 1s preceded
by the prescnbed ablutnon (See page 125.)
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[ OF COMPASSION

tears ?”’1 Muhammad rephed, “ This 1s an ‘expression of
the tenderness and compassion, which the Lord hath put into
the hearts of His servants ; the Lord doth not have com-~
passion on and commiserate with His servants, except such

as are tender and full of feelng.”

62. The Apostle of God wept over S‘ad b. ‘Ubadah. And
he said, “ Have not you heard that the Lord doth not pumish
on account of shedding tears, nor for sobs from the hearts
of the afficted 2" He 1s not of the people of our way who
slappeth his cheeks and teareth lus collar, and mourneth lke

the mourmngs of Ignorance.?

63. There is no reward but Paradise for a Musl;m who
suffereth with patience when the soul of hus affectionate
friend 15 taken.

64. Once Muhammad went together with some of his
companions to Abii Yiisuf, a blacksmith who was the hus-
band of the nurse of Muhimmad’s son Ibrahim. And the
Apostle of God took Ibrahim and kissed him and embraced
him  On another occasion they went to see Ibrahim, when
he was in lus dying moments  Then the eyes of Muhammad
were fixed, and flowed with tears; and ‘Abd-al-Rahmin,
son of ‘Auf, said to the Messenger of God, “ Do you weep

1 The disaples expected the Messenger of God to be above smiles
and tears

2 The Prophet had forbidden * the mournings of Ignorance’ (the
Dark Age of Arabia, or the Age of Idolatry)—loud lamentations,

wailings, slapping the checks, etc—but not the silent gnef of the
heart ’
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THE SAYINGS OF MUHAMMAD

and shed tears, O Apostle of God 2" He said, “ O son of
‘Auf, these tears are compassion, and feehng due to the
dead.” After that he shed tears again, and said, Venly
my eyes shed tears and my heart 1s afflicted, and I say nothing
but what 15 pleasing to my Benefactor; for venly, O
Ibrahim, I am melancholy at being separated from thee.”

65. Muhammad asked, “ Do you think this woman wall
cast her own child into the fire?” Those present said,
“No.” Muhammad said, * Verly God is more compas-
stonate on His creatures, than this woman on her own child.”

66. When one of the family of Muhammad died, and the
women assembled, crying over the corpse, Omar stood up
to prevent them from crymg, and drive them away : but
Muhammad said, “ Let them alone, O Omar, because eyes
are shedders of tears ; and the heart is stricken with calamuty
and sorrowful ; and the time of misfortune is near and fresh ;
and the crying of the women 1s without wailmg.”

Of CONSCIENCE

67. A man asked Muhammad what was the mark whereby
he mught know the reality of his farth. Muhammad said :
“If thou derive pleasure from the good which thou hast
performed and thou be grieved for the evil which thou hast
committed, thou art a true believer.”” The man said : “In
what doth a fault really consist?” Muhammad sad:
“ When anything pricketh thy conscience, forsake it.”

68. All actions are judged by the motives prompting them.
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OF CONTROL OF SELF

Of CONTENTMENT

69. Riches are not from abundance of worldly goods,
but from a contented mind.

70 When you see a person, who has been given more
than you in money and beauty ; then look to those who
have been given less.

71. Look to those inferior to yourselves, so that you may
not hold God’s benefits in contempt.

72. God loveth those who are content.

Of CONTROL OF SELF

73 The most excellent Jihid (Holy war) is that for the
conquest of self.

74 The exercse of religious duties will not atone for
the fault of an abusive tongue.

75. A man cannot be 2 Mushm nll hss heart and tongue
are so?

76. Whoever hath been given gentleness, hath been given
a good portion, in this world and the next

77. Whoever suppresseth his anger, when he hath in his
power to show it, God will give him a great reward.

78. That person is wise and sensible who subdueth his

carnal desires and hopeth for rewards from God ; and he

1 The Islim of heart is its punty; and the Islim of the tongue
withholding it from fruitless words
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is an ignorant man who followeth his lustful appetites, and
with all this asketh God’s forgiveness.

79. May God fill the heart of that person who suppresseth
his anger with safety and faith.

o. “ Give me advice,” said someone. Muhammad sad,
‘ Be not angry.”

81. Mu3z said, “ At the time of my being despatched
to the judgeship of Yemen, the last advice Muhammad '
gave me was this, O Mu%z ! be of good temper towards
people.”

82. He is not strong and powerful, who throweth people
down; but he is strong who withholdeth himself from
anger

83. No person hath drunk a better draught than that of
anger which he hath swallowed for God’s sake.

Of COURTESY
84. Humility and courtesy are acts of piety.

8s. Venly, a man teaching his child mannmers is better
for him than giving one bushel of gram in alms.

86. It is not night for a guest to stay so long as to ‘incom-~

mode his host.
87. No father hath given his child anytbmg better than

good manners.
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OF COURTESY

88. “ O Apostle of God ! Inform me, if I stop with a
man, and he doth not entertain me, and he afterwards

stoppeth at my house, am I to entertain lum or act with
him as he did with me ? *’ Muhammad said, “ Entertain him.”’

89 Respect people according to their emunence.

90. Bemng confined for room, the Apostle of God sat down
upon his legs drawn up under hus thighs. A desert Arab
who was present said, “ What 1s this way of sitng?”
Muhammad said, “ Verlly God hath made me a bumble
servant, and not a proud king.”

91 Abuse nobody, and if a2 man abuse thee, and lay

- open a vice which he knoweth in thee ; then do not dis-

close one which thou knowest in him.

92. When victuals are placed before you no man must
stand up till it be taken away; nor must one man leave
off eating before the rest; and if he doeth, he must make
an apology.?

93. It is of my ways that a man shall come out with his
guest to the door of his house

94. Meekness and modesty are two branches of Imin
(Faith) ; and vam talking and embellishing are two branches
of hypocnisy.

95. When three persons are together, two of them must

1imam Ja'far Sidik said © “ The Apostle used, when he ate
company, to eat to the last, and did not leave off before others.”
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not whisper to each other without leting the third hear,
until others are present, because it would hurt him.

Of CRIMES

96. The greatest crimes are to associate another with God,
to vex your father and mother, to murder your own species,
to commit suiade, and to swear to a lie.

Of CULTIVATION OF LAND

97. There is no Muslim who planteth 2 tree, or soweth a
field, and man, birds or beasts eat from them, but it is chanty
for him. .

98. Whoever bringeth the dead land to hfe; that 1,
cultivateth waste land, for him is reward therem.

Pl

Of THE DEAD

99. And behold ! a bier passed by Muhammad, and he
stood up ; and it was said to him, * This is the bier of a
Jew.” Hesaid, “ Was it not the holder of a soul, from which
we should take example and fear?”

100. Muhammad passed by some graves in Medmah,
and turned his face toward them, and said, ““ Peace to you,
O people of the graves! May God forgive us and you:
You have passed on before us, and we are following you ! ”

101. Do not speak ill of the dead.
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OF DEATH
102 When the bier of anyone passeth by thee, whether
Jew, Chnstian, or Mushm, nse to thy feet.

Of DEATH

103. Wish not for death, any one of you; neither the
doer of good works, for peradventure he may mcrease
them by an increase of Iife ; nor the offender, for perhaps
he may obtain the forgiveness of God by repentance. Wish
not, nor supplicate for death before its time cometh ; for
venily when ye die, hope 15 out and the ambtion for reward :
and venly, the mcrease of 2 Mu'min’s (Mushm’s) hfe n-
creaseth his good works

104. Remember often the destroyer and cutter off of
delights, which is death.

105. Not one of you must wish for death, from any
worldly afflicion ; but if there certamly is anyone wishing
for death, he must say, “ O Lord, keep me alive so long
as hfe may be good for me, and cause me to die when 1t

1s better for me so to do.” ,

106. The Faithful do not die; perhaps they become
translated from this perishable world to the world of eternal

existences.

107. Death is 2 blessing to 2 Mushm. Remember and
speak well of your dead, and refram from speaking ill of
them,
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108. There are two things disliked by the sons of Adam,
one of them death : whereas it is better for Muslms than
sinning ; the second is scarcity of money: whereas its
account will be small in futunty.

109. The grave is the first stage of the journey into eternity.
110. Death is 2 bridge that uniteth friend with friend.
111 Sleep is the brother of death. -

112. Muhammad said, three days before'his death, “ Not
one of you must die but with resignation to the will of
God, and with hope for His beneficence and pardon.”

Of DEBT

113. Whoso desireth that God should redeem him from
the sorrows and travail of the last day, must delay in calling
on poor debtors, or forgive the debt m part or whole. -

114. A martyr shall be pardoned every fault but debt

115. Whoso hath a thing wherewith to discharge a debt,
and refuseth to do it, it is night to dishonour and punish him.

Of DELIBERATION
116. Deliberation in undertakings is pleasing to God.

117. A good disposition, and deliberation in affairs, and 2
medum in all things, are one part of twenty-four parts
of the qualities of the prophets.
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OF THE DISPOSITION TO GOOD

Of THE DISPOSITION TO GOOD

118 He 15 of the most perfect Mushms, whose dispositzon
1s most liked by his own famuly.

119. Venly the most beloved of you by me, and nearest
to me mn'the next world, are those of good dispositrons ;
and venly the greatest enemues to me and the farthest from
me, are the ill-tempered.

120. Venly, the most beloved of you by me are those of
the best dispositions

121. I have been sent to explamn fully good dispositions.”
122 OLord ! as thou hast made my body good, so make
good my disposition.

123. Two quahties are not combined in any Mushm,
avarice and bad disposition. -

{

Of DISPUTATION

124 Mankind will not go astray after having found
the right road, unless from disputation.

Of DIVORCE

125. Every woman who asketh to be divorced from
her husband without cause, the fragrance of the Garden
1s forbidden her.

126 The thing which 15 lawful, but disliked by God, 1s

divorce.
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THE SAYINGS OF MUHAMMAD
Of THE DUTY OF BELIEVERS

127. I have left two things among you, and you will
not stray as long as you hold them fast; one is the Book
of God, the other the Laws of His Messenger.

128. God hath made a straight road, with two walls,
one on each side of it, in which are open doors, with curtams
drawn across. At the top of the road 1s an Admonisher,
who saith, “ Go straight on the road, and not crooked” ;
and above this Admonisher is another who saith to any
one who would pass through these doorways, “Pass not
'tb:ough those doors, or verily ye will fall” Now, the
road 1s Islim ; and the open doors are those things which
God hath forbidden; and the curtamns before the doors
the bounds set by God; the Admonher is the Kur'an,
and the upper Admonisher God, in the heart of every Mi'min
(Mushm). |

129. Verily ye are ordered the divine commandments,
then forsake them not; ye are forbidden the unlawful,
then do not fall therein ; there are fixed boundaries, then
pass not beyond them ; and there 1s silence on some things
without their bemg forgotten, then do not debate about
them.

130. Happy is the Mu’'min (Mushm), for, 1f good befalleth
him, he praseth and thanketh God; and, if misfortune,
praiseth God and beareth it pattently ; therefore 2 Mu'mmn
is rewarded for every good he doth, even for his raising a
morsel of food to the mouth of his wnfe.
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131. Whoever hath eaten of pure food and practised
my laws, and mankind hath lived in security from him,
will enter mto the Abode of Bliss.

132. Mubammad once said to Anas, “Son, if you are
able, keep your heart from morming tll might and from
mght tll morning, free from malice towards anyone” ;
then he said, “ Oh ! my son, this 15 one of my laws, and
he who loveth my laws venly loveth me”

133. I admonish you to fear God, and yield obedience
to my successor, although he may be a black slave, for
this reason, that those amongst you who may lve after
me will see great schisms Therefore hold fast to my ways
and those of my successors, who may lead you 1n the straight
path, having found it themselves; and ardently seize my
laws and be firm thereto.

134. There was not any Messenger sent before me by
God to mankind but found friends and companions, who
embraced lus maxims and became hss disciples ; after which
were born those who gave out precepts which they did
not practise, and did what they were not ordered to do :
therefore those who oppose them with the hand, with the
tongue, and with the heart are Mu'mins, and there is not
anything in Imin besides this, even as much as a grain of
mustard seed.

135. Do not assocrate any one thing with God, although
they kill or burn you ; nor affront intentionally your parents,
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although they should order you to quit your wife, your
children, and your property. Do not drink wine ; for 1t
is the root of all ewml; abstain from vice; and when 3
pestilence shall pervade mankind, and you shall be amongst
them, remain with them ; and cherish your children

136. There are three roots to Iman (Faith) : not to trouble
him who shall say  there 1s no deity but God ’ ; not to think
him an unbeliever on account of one fault; and not to
discard him for one crimel

137. He 1s not a good Mu'min who committeth adultery
or getteth drunk, who stealeth, or plundereth,~or who

embezzleth ; beware, beware.

138. When asked to mention one of the most excellent
parts of Iman (Faith) Muhammad said, “ To love lum who
loveth God, and hate him who hateth God, and to keep
your tongue employed m repeating the name of God.”
What else ? He said, “ To do unto all men as you would ,
wish to have done unto you, and to reject for others what
you would reject for yourself.”

139. He who progresseth daily 1s yet far off from the
Ideal.

140 When you speak, speak the truth; perform when
you promise ; discharge your trust; commit not formca-
tion ; be chaste ; have no impure desires ;, withhold your

1Provided a person believes mn the cardmal doctrnines of Islim

(page 36) no one can say he 1s not a Mushm  God will forgive us
sins (See Note No. 10, page 124.)
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OF THE DUTY OF BELIEVERS
hands from striking, and from taking that which 15 unlawful

or evil. The best of God’s servants are those who, when
seen, remind of God ; and the worst of God’s servants are

those who carry tales about, to do muschief and separate
friends, and seek for the defects of the good.

141 He who believeth in one God and the Hereafter
(1e.a Mushm), let lum speak what 1s good or remam silent.

142. He who believeth 1 one God and the hfe beyond
(1e. 2 Mushm), let him not injure hus nesghbours

143. Speak to men according to their mental capacities,
for if you speak all things to all men, some cannot under~
stand you, and so fall into errors.

144 Itis not a sixth or a tenth of 2 man’s devotion which
is acceptable to-God, but only such portions thereof as he
offereth with understanding and true devotional spirit.

145 Venly your deeds will be brought back to you, as
if you yourself were the creator of your own punmishment.

146 Adore God as thou wouldst if thou sawest Him ;
for, if thou seest Him not, He seeth thee.

147. Feed the hungry and vmsit the sick, and free the
captive, 1if he be unjustly confined. Assist-any person
oppressed, whether Mushm or non-Mushm.

148. “ The duties of Muslims to each other are six” It
was asked, “ What are they, O Messenger of God ?"’ He
said, “ When you meet 2 Mushm, greet hum, and when he
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inviteth you to dinner, accept; and when he asketh you
for advice, give it him ; and when he 'sneezeth and saith,
‘Praise be to God’, do you say, ‘ May God have mercy
apon thee’; and when he is sick, visit im ; and when

he d1eth follow his bier.” }" e Lo
149. This hfe 1s but a ullage for ‘the Jn:ezgt ido good that

you may reap there ; for striving is the ordmance of God
and whatever God hath ordained can only be attamed by
striving.

150 Commandments are of three kinds ; one commands
an action, the reward of which is clear, then do 1t ; another _
forbids an action which leads astray, abstain from it; and
in another amse contradictions, resign that to God.

151. The world is forbidden to those of the life to come ;
the hife to come is forbidden to those of this world.

152. Do 2 good deed after every bad deed that it may,
blot out the latter.

153. A true Mu'min (Muslim) is thankful to God in
prosperity, and resigned to His will m adversity.

154. That which is lawful is clear, and that which is
unlawful likewise : but there are certain doubtful things
between the two from which 1t is well to abstain.

155. Be ye imbued with divine qualities.

156 He is true who protecteth his brethren both present
and absent.
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OF THE DUTY OF BELIEVERS

157. All Mushms are as one body. If 2 man complaneth
of 2 pam m his head, his whole body complamneth ; and if
his eye complaineth, his whole body complameth

158. All Mushms are like the component parts of a founda-
tion, each strengthening the others; in such a way must
they support each other.

159 Assist your brother Muslim, whether he be an
oppressor or an oppressed  “ But how shall we do 1t when
he 15 an oppressor 2’ enquired a companion. Muhammad
replied, “ Assisting an oppressor consists in forbidding and
withholding him from oppression.”

160 Mushms are brothers m religion and they must
not oppress one another, nor abandon assisting each other,
nor hold one another in contempt. The seat of nghteous-
ness 1s the heart; therefore that heart which 1s righteous,
does not hold 2 Muslm in contempt; and all the things
of one Muslim are unlawful to another ; lus blood, property
and reputation.

161. The creation 1s as God’s family ; for its sustenance
is from Him : therefore the most beloved unto God is the
person who doeth good to God’s famuly.

162 The proof of 2 Mushm’s sincenty 1s that he payeth
no heed to that which 1s not his busmess.

163. The Faithful are those who perform their trust and
fail not m their word, and keep their pledge.
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164. No man is a true believer unless he desireth for his
brother that which he desireth for himself,

165. Verily when a Muslim is taken ill, after which God
restoreth him to health, his illness hath covered his former
faults, and it 15 an admonition to lum of what cometh m
future times; and venly, when a hypocrite is taken ill,
and afterwards restored to health, he 1s like 2 camel which
hath been tied up, and afterwards set free; for the camel
did not know for want of discrimination, why they tied him
up and why they let him loose ; such is the hypocrite : on
the contrary, a Mu'min knoweth, that hus indisposition was
to atone for his faults.

166. Misfortune 1s always with the Mushm and his wife,
either in their persons or their property or chuldren ; esther
death or sickness; until they die, when there 15 no fault

upon them.

167. Abusing a2 Mushm 1s disobedience to God ; and 1t
is mfidelity to fight with one.

168. Every man who calls 2 Muslim infidel will have the
epithet returned to him.

~_169. It is unworthy of 2 Mu'min to injure people’s reputa—
tions ; and it is unworthy to curse any one ; and it 1s unworthy
to abuse any one ; and 1t is unworthy of 2 Mu'min to talk
vainly.
170. It is better to sit alone than in company with the
bad ; and it is better to sit with the good than alone. And
N 76

'!_'



o

==

iz

el 3 L L - Jd2 3

Lot RY g

- .y

—~

- — -~

OF THE DUTY OF BELIEVERS

it is better to speak words to a seeker of knowledge than
to remamn sient ; and silence is better than bad words.

171. Fear not the obloquy of the detractor in showng
God’s religion -

172. Refrain from secing and speaking of the vices of
mankind, which you know are 1 yourself

173. Guard yourselves from six things, and I am your
secunity for Paradise. When you speak, speak the truth;
perform when you promse; discharge your trust; be
chaste n thought and action; and withhold your hand
from striking, from taking that which 1s unlawful, and bad.

174 That person is not of us who mviteth others to ard
lim m oppression ; and he 1s not of us who fighteth for
his trbe m injustice ; and he 1s not of us who dieth m
assisting lus tribe in tyranny

175. He 1s not of us who 15 not affectionate to his httle
ones, and doth not respect the feelings of the aged : and he
1s not of us who doth not order that which 15 good and
prohubst that which 15 evil

176 Ye will not enter Paradise until ye have faith, and
ye will not complete your faith until ye love one another

177 No man hath beheved perfectly, until he wish for
his brother that which he wisheth for himself,

178. Venly, each of you 1s a murror to hss brother : then
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" if he seeth a vice m his brother he must tell him to get rid
of it.

4

179. That person is not a perfect Mushm who eateth his
fill, and leaveth lus neighbours hungry.

180. O ye who have embraced Islim by the tongue, and
to whose hearts it hath not reached, distress not Mushms,
nor speak 1l of them, nor seck for therr defects.

181. Do not say, that if people do good to us, we will
do good to them ; and if people oppress us, we will oppress
them ; but determine, that if people do you good, you will
do good to them ; and if they oppress you, you wall not
oppress them.

182. “ Teach me a work, such that when I perform it
God and men will love me.”” Muhammad sud : * Desire
not the world, and God will love you ; and desire not what
men have, and they will love you.”

183. In prayers, all thoughts must be Jaid aside, but those
of God ; in conversation, no word 1s to be uttered which
may afterwards be repented of ; do not covet from others,
or have any hopes from them.

184. “ There is a polish for everything that taketh away
rust; and the polsh for the heart 1s the remembrance
of God.” The companions said, “Is not repelling the
infidels also hke this ?”” Muhammad said, “ No, although
one fights until one’s sword be broken !’
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OF ENVY

185. My Lord hath commanded me nine things : (1) To
reverence Him, externally and internally ; (2) to speak the
truth, and with propriety, in prospenity and adversity ;
(3) moderation in affluence and poverty ; (4) to benefit my
relations and kindred, who do not benefit me ; (s) to give
alms to him who refuseth me; (6) to forgve him who
wmjureth me; (7) that my silence should be in attaining a
knowledge of God ; (8) that when I speak, I should mention
Him ; (9) that when I look on God’s creatures, it should
be as an example for them : and God hath ordered me to
direct in that which 1s lawful

186. A Mushm who mixeth with people and beareth
inconveniences, 1s better than one who doth not mix with
them and beareth no mconveniences.

Of ELOQUENCE
187. Some eloquence is like magic.

Of ENVY

188. If envy were proper, two persons would be the most
proper objects of it ; one, 2 man to whom God hath given
riches, and appointed to bestow m chanty ; the other, to
whom God hath granted the knowledge of religion, and
who acteth thereon himself, mstructing others.

189. Keep yourselves far from envy ; because it eateth up
and taketh away good actions, like as fire eateth up and
burneth wood.
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Of EXPERIENCE

100 He is not a perfect man of fortitude, who hath not
fallen into misfortunes ; and there is no physician but the
experienced.

Of FORGIVENESS

191. Thus saith the Lord, * Verily those who are patient
in adversity and forgive wrongs, are the doers of excellence ”’

192. Once Muhammad was asked, *“ O Apostle of God !
How many times are we to forgive our servants’ faults ?”’
He was silent. Agamn the questioner asked, and Muhammad
gave no answer. But when the man asked a third time, he
sad, * Forgive your servants seventy times a day.”

193. There-is no man who 1s wounded and pardoneth the
giver of the wound but God will exalt lus dignity and
dimimnish hus faults.

194 That person is nearest to God, who pardoneth, when
he hath n his power him who would have mjured him.

195. Do not say, that if people do good to us, we will
do good to them ; and if people oppress us, we will oppress
them ; but determine, that if people do you good, you will
do good to them ; and if they oppress you, you will not
oppress them.

Qf GENTLENESS

196, Verily, God is mild, and is fond of mildness, and he
giveth to the mild what he doth not to the harsh.
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OF GOD

197. Whoever hath been given gentleness hath been given
a good portion, in this world and the next.

198. God is gentle and loveth gentleness.

199. Venly you * have two qualities which God and His
messenger love,—forutude and gentleness.

of GOD

200 Whoever loveth to meet God, God loveth to meet
him.
201 God saith, “I fulfil the faith of whoso putteth his

faith in Me; and I am with him, and near him, when he
remembereth Me”’

202. God saith, “ Whoso doth one good act, for hum are
ten rewards; and I also give more to whomever I will ;
and whoso doth an 1ill, its punshment 1s equal to 1t, or I
forgive hum ; and whoso seeketh to approach Me one span,
I'seek to approach one cubit ; and whoso seeketh to approach
Me one cubit, I seek to approach um two fathoms, and
whoso walketh towards Me, I run towards him ; and whoso
cometh before Me with the earth full of sins, and believeth
solely n Me, him I come before with a front of forgiveness
as big as the earth.”

203 God saith, “ The person I hold as a beloved, I am
his hearng by which he heareth, and I am his sight by

1 Ashbah, chief of the embassy from ‘Abd-al-kais
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which he seeth, and I am his hands by which he holdeth,
and T am his feet by which he walketh.”

204. God saith, “ O Man ! only follow thou My laws,

and thou shalt become hke unto Me, and then say, ‘ Be’
and behold, It is.” 1

205. God is One, and liketh unity.

206. We were with Muhammad on a journey, and some
men stood up repeating aloud, “ God is most great,” and
the Rastl said, “ O men! be easy on yourselves, and do
not distress yourselves by raising your voices; venly you
do not call to one deaf or absent, but verily to one who
heareth and seeth ; and He is with you; and He to whom
you pray is nearer to you than the neck of your camel.” 2

207. God saith, “T was a hidden treasure. I would fam
be known. So I created Man.” '

208. Do you love your Creator ? love your fellow-bemgs
first,

Of GOD’S FORGIVENESS

209. Muhammad sad, “I would not have the whole
wealth of the world n the place of this revelation.” :—* Say :

lje. If a person 1s in tune with the universe and i complete
harmony with the laws of nature, then his will is 1 accord with the
Divine will and whatever such a person willeth cometh to pass.

2Cf ‘We are nearer um (man) than his own vital vein'—
Kur’in, L 1s. ’
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OF GOD’S KINDNESS

(O Muhammad 1) O My servants who have oppréssed your
own souls by sinning, despair not of the mercy of God ™2
A man sad, “ What of him who hath associated others
with God ?” Muhammad remamed silent for a while and
then said, “ Know that him also God forgiveth ; but on
repentance.”

210. God saith, “ Venly My compassion overcometh My
wrath ”’

O; GOD’S KINDNESS
211. If the unbeliever knew of the extent of the Lord’s
mercy, even he would not despair of Paradise.

212 God’s kindness towards His creatures 1s more than a
mother’s towards her babe.

213. If you put your whole trust in God, as you ought,
He most certamly will give you sustenance, as He doth the
birds ; they come out hungry in the momng, but return
full to their nests

214 Trust m God, but tie it (your camel).
215. God 15 not meraful to him who is not so to mankind.

216 “ Do none enter the Garden of Bhss save by God’s
mercy ?”’ Muhammad said, “No. None enter save

1 xxx, 53 (page 124, Appendix Note 10) ¢ Verly all sins doth
God forgive , aye, Loving, Meraiful, 1s He !  And return ye to your
Lord, and to Him resign yourselves, ere 1t is too late '—Kur'an,
XXXIX, 54
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through God’s favour.”” “ You also, O Messenger of God !

Will you not enter Paradise save by God’s compassion ?”’
Muhammad put his hand on his head and said thrice, “1
also shall not enter unless God cover me with His
mercy.”’

o

Of GOOD WORKS

217. That person who reheveth a Mu'min (Muslim) from
distress in this world, God will in the hke manner relieve
Ium in the next ; and he who shall do good to the mdigent,
God will do good to him in this world and the next.

218. Be persistent in good actions.

Of THE HEART

219. Beware ! verily there is a piece of flesh in the body
of man, which, when good, the whole body is good ; and,
when bad, the whole body is bad, and that 1s the heart.

220. Muhammad said, “ O Wabisah ! are you ceme to
ask what is goodness and what is badness ?”’  'Wabisah said,
“ Yes, I am come for that”” Then he joined his fingers and
struck them upon Wabisah's breast, that 15, made 2 sign
towards his heart, and sad, “ Ask the question from thine
own heart.”” This he repeated three times and said, “ Good-~
ness is a thing from which thy heart findeth firmness and
rest ; and badness is a thing which throweth thee mto doubt,
although men may acquit thee.”

84



OF HEAVEN AND HELL
Of HEAVEN AND HELL )

221. Hell is velled i delights, and Heaven in hardships
and museries

Fd
« »222. Heaven lieth at the feet of mothers.

223 He will not enter hell, who hath faith equal to
mustard seed in Ius beart ; and he will not enter Paradse,
who hath a single gram of pnde, equal to 2 mustard seed
in his heart.

224. Paradise 1s nearer you than the thongs of your sandals ;
and the Fire hkewnse.

225. Deal gently with the people, and be not hawsh
cheer them and condemn them not Ye wall meet with
many ‘ people of the book’ who will question thee, what
is the key to heaven? Reply to them (the key to heaven
15) to testify to the truth of God, and to do good work.

226 People asked Muhammad if to say “ There is no
deity but God” was not the key to Paradise He sad,
“Yes: but it 1s 2 key which hath wards ; and if ye come
with a key of that description, Paradise wall be opened to
you, otherwise 1t will not™

227. Paradise 1s not for hum who reproacheth others with
any favour he doeth to them

228. The people entitled to the Abode of Bliss are three ;
the first, a just king, a doer of good to his people endowed
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with virtue ; the second, an affectionate man, of a tender
heart to relations and others ; the third, a virtuous man.

229. Verily a man used to come before the Rastl (Muham-
mad), bringing lis son with him ; and the Rasil said to
him, “ Dost thou love this boy 2"’ And the man said, “ O
Rasiil of God ! may God love thee as I love this son !”
Then the Rasiil did not see the boy with his father for some
time ; and he said, “ What has become of that man’s son ? ”’
They said, “ O Rasiil | he is dead.” And the Rasil said to
the man, “ Dost thou not like this, that thou wilt find no
door of Paradise but thy son will be there awaiting thee, m
order to conduct thee into Paradise ?”’ And another man
said, “ O Rasil ! is this joyful news particularly for ths
man, or for the whole of us?” Lord Muhammad saud,
“For all of you.”

230. What is Paradise ? Muhammad rephed, “It is what
the eye hath not seen, nor, the ear heard, nor ever flashed
across the mind of man.”

Of HOSPITALITY
231. He who believeth in one God and in a future Iife
(Le. 2 Muslim), let him honour his guest.

232. Whoever believeth in God and the Hereafter (1¢. a
Mushm) must respect his guest : and whoever believeth in
God and the Hereafter must not incommode Ius neighbours ;
and a Mu'min must speak only good words, otherwise

remain silent.
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OF ISLAM

233. It is not right for a guest to stay so long as to
incommode his host

Of HUMILITY
234. Humility and courtesy are acts of piety.

235. Venly God instructs me to be humble and lowly
and not proud ; and that no one should oppress another.

236 A tribe must desist from boasting of therr fore-
fathers ; if they will not leave off boasung, venly they
will be more abominable near God, than a black beetle
which rolleth forward filth by its nose; and verily God
has removed from you pride and arrogance There 1s no
man but exther a nghteous Mu’'min or 2 sinner ; mankind
are all the sons of Adam, and he was from earth

237. Whoever 15 humble to men for God’s sake, may
God exalt lus eminence.

Of ISLAM

238 “Inform me m the matter of Islam,” said Sufyan,
“so that I may have no occasion to ask others about 1t.”’
Muhammad said, * Say, O Sufyan, ‘I believe in God’;
after which obey the commandments, and abandon the
things forbidden ”’

239 Islim commenced in a forlorn state, and it will
quickly return to what 1t was in the begmming ; then be
joyful, ye who are firm.
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240. My religion 1s like clouds dropping much rain;
some of them, falling on pure, favourable soil, cause fresh
grass to grow ; some of them fall in hollows from which
mankind are benefited, some fall on high lands from which
benefit 1s not derived ; then the two first are like the persons
acquainted with the religion of God and instructing others ;
and the last like the person not regarding it nor accepting
the night path.

/ 241. The greatest enemues of God are those who are
[cntered mnto Islim, and do acts of infidehty, and who, with-
"out cause, shed the blood of man.

242. When asked, “ What is Islim ?’ Muhammad said,
“ Abstinence and Obedience to God.” Asked * What 15
one of the most excellent virtues of Iman (Faith) ?” he said,
“ An amiable dispositon.” “ Which is the most excel-
lent Hyrah (Renunciation) 2’2 He said, “ Abandomng that
of which God disapproveth.”

243. “What is Islim?” someone asked. Mubammad
sad, “Parity of speech and charity.”

244. Every child is born with a disposiion towards the
natural rehgion (Islim—submission to the Divine Will). It
is the parents who make 1t 2 Jew, a Christian or a Magian.?

245. Do you know what sappeth the foundations of Islim,
and ruineth 1t? The errors of the learned destroy it, and

1 See page 119
2 Hence, according to Islim the souls of ‘ unbaptised’ babes are

not lost.
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OF KINDNESS

the disputations of the hypocnte, and the orders of kings
who have lost the road

246 Men differ like mumnes of gold and silver : the good
in 1gnorance are the good 1 Islam, once they have obtamned
the knowledge of rehgion.

Of KINDNESS

247. To gladden the heart of the weary, to remove the
suffering of the afflicted, hath its own reward In the day
of tronble, the memory of the action cometh ke a rush
of the torrent, and taketh our burden away.

248 He who helpeth his fellow-creature m the hour of
need, and he who helpeth the oppressed, hum will God help
mn the Day of Travail.

249 What actions are most excellent? To gladden the
heart of a human bemng, to feed the hungry, to help the
afficted, to lighten the sorrow of the sorrowful, and to

remove the wrongs of the mjured.

250 Who is the most favoured of God? He from
whom the greatest good cometh to His creatures.

251. All God’s creatures are His family ; and he 1s the
most beloved of God who doeth most good to God’s
creatures

252. Whoever 1s kind to His creatures, God 1s kind to
him ; therefore be kind to man on earth, whether good
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or bad; and being kind to the bad, 15 to withhold him
from badness, thus in Heaven you will be treated kindly.

253. He who is not kind to God’s creatures, and to his
own children, God will not be kind to him.

254. Kindness is a mark of faith : and whoever hath not
kindness hath not faith.

Of THE KUR'AN ,

255. The Kur’an consisteth of five heads, things lawful,
things unlawful, clear and positive precepts, mysteries, and
examples. Then consider that lawful which is there declared
to be so, and that which is forbidden as unlawful ; obey
the precepts, believe in the mysteries, and take warning
from the examples.

256. Doth any one of you suppose that God hath not
forbidden anything except in the Kur'an? Beware, for
venly I swear by God that I have ordered, and prohbited
things in manner like the Kuran: and God hath not
made it lawful for you to enter the houses of the People
of the Book (that is Jews, Christians, etc.) without their
permussion, or that you beat their women, or eat their

fruts.

§

257. The Kur'an was sent down in seven dialects ; and
in every one of 1ts sentences, there 15 an external and internal
meaning.
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OF LABOUR

258. The other messengers of God had their miracles,
mine is the Kur'an and will remain for ever.

259. “ By what rule”, said Muhammad, “would you
be guided, O Muz, mn your admunistration of Yemen?”
“ By the law of the Kur'an.”” “ But if you find no direction
inthe Kur'an?” “ Then I will act according to the example
of the Messenger of God "’  * But if that faileth ?”*  * Then
I will exercise my own reason and judgment.”

Of LABOUR

260. Pray to God morning and evenng, and employ
the day m your avocations.

261. He who neither worketh for himself, nor for others,
will not receive the reward of God.

262. Whoso is able and fit and doth not work for him-
self, or for others, God 1s not gracious to him.

263. Those who earn an honest hving are the beloved
of God

264. God 1s gracious to um that earneth his hiving by his
own labour, and not by beggmng.

265 Whoever desireth the world and its riches, in a
lawful manner, 1 order to withhold himself from begging,
and for a livelihood for his family, and for bemg kind to
his neighbour, will come to God with hus face brght as
the full moon on the fourteenth mght of the lunar month.

or
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266. Give the labourer his wage before his perspiration

be dry. -

Of LEARNING
267. He dieth not who giveth life to learning.
268. Whoso honoureth the learned, honoureth me.

269. The Messenger of God was asked, “ What is the
greatest vice of man ?”’ He said, “ Yot must not ask me
about vice, but ask about virtue ;” and he repeated this
three times, after which he sad, “ Know ye ! The worst
of men is a bad learned man, and 2 good learned man 1s

the best.”

270. Verily God doth not take away knowledge from
the hands of His servants; but taketh it by taking away
the learmned; so that when no learned men remam, the
ignorant will be placed at the head of affairs. Causes will
be submitted to their decision, they will pass sentence with-
out knowledge, will err themselves, and lead others into error.

271. An hour’s contemplation is better than a year’s
adoration.

¢
272. Philosophy is the stray camel of the Faithful, take

hold of it wherever ye come across it.
273. Go in quest of knowledge even unto Chmal

1ie. even unto the ‘edge of the earth’.
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OF LEARNING
274. Seek knowledge from the cradle to the grave.

275 The knowledge from which no benefit is derived
is like a treasure from which no chanty 1s bestowed in
the way of the Lord

276 Do you know what sappeth the foundation of Islim,
and rumeth 1t? The errors of the learned destroy it, and
the disputations of the hypocrite, and the orders of kings
who have lost the road

277. To spend more time in learning 1s better than spend-
ing more time in praying ; the support of religion 1s abstinence. o
It 15 better to teach knowledge one hour in the night {w
than to pray the whole mght.

278 Whoever secketh knowledge and findeth it, will get
two rewards; one of them the reward for desirmg 1t
and the other for attammg 1t ; therefore, even if he do not
attam 1t, for him 1s one reward.

279 That person who shall die while he is studymg,
in order to revive the knowledge of religion, will be only
one degree inferior to the prophets

280. One learned man 1s harder on the devil than a thou-
sand ignorant worshippers.

The pursuit of knowledge is a divine commandment
for every Mushm ; and to waste knowledge on those who
are unworthy of it is like puttng pearls, jewels, and gold
on the necks of swme.

93



THE SAYINGS OF MUHAMMAD

281. That person who shall pursue the path of knowledge,
God will direct um to the path of Paradise ;- and venly
the superority of a learned man over an ignorant worshipper

is like that of the full moon over all the stars.
282. He who knoweth his own self, knoweth God.

_283. Verily the best of God’s servants are just and learned
kings ; and venly the worst are bad and ignorant kings.

“{ 284. To listen to the words of the learned, and to mstll

.

————y, rap o v €

! exercises. .
285. The ink of the scholar is more holy than the blood
of the martyr. .
286. He who leaveth home in search of knowledge,
walketh in the path of God.
287. One hour’s meditation on the work of the Creator
is better than seventy years of prayer.

288. God hath treasuries beneath the Throne, the keys
whereof are the tongues of poets.

289. The acquisition of knowledge 1s a duty mcumbent
on every Mushm, male and female

. #7290, Acquire knowledge. It enableth its possessor to dis-

tingwsh right from wrong ; it lighteth the way to Heaven ;

it is our friend in the desert, our society in solitude, our

companion when friendless; 1t guideth us to happiness ;
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OF MARRIAGE
it sustameth us in musery ; it 1s an ornament amongst friends,
and an armour agamnst enemies.!

291. With knowledge man riseth to the heights of good-
ness and to a noble position, associateth with sovereigns 1
this world, and attaineth to the perfection of happiness in
the next.

292. Learn to know thyself.

293 The calamity of knowledge is forgetfulness ; and to
waste knowledge 1s to speak of it to the unworthy.

294. Who are the learned? They who practise what
they know.

Of MAN’S GROWTH

295 The son of Man groweth and with him grow two
things—the love of wealth and love of long Ife.

\ﬁgé “Who is the best man?” Mubammad replied,

“He 1s the best man whose life is long and whose actions are
good.” “ Then who is the worst man 2>’ “ He whose life
is Jong and whose actions are bad ”

f)f MARRIAGE

297. Marriage is incumbent on all who possess the abihity.

298. A woman may be marned by four qualifications :
one on account of her money , another, on account of the

1The present-day Mushms should bear in mind this remarkable
utterance of the *Illterate Prophet’,
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nobility of her pedigree (Shijra) ; another, on account of her
beauty ; the fourth, on account of her virtue. Therefore, look
out for a woman that hath virtue : but if you do 1t from
any other consideration, your hands be rubbed in dirt.

Of MEANNESS

299. Shall I tell you the very worst amongst you? Those
who eat alone, and whip the slaves, and give to nobody.

Of MISHAPS

300. Whatever mishap may befall you, it is on account
of something which you have done. '

301. No misfortune or vexation befalleth a servant of God,
small or great, but on account of his faults committed : and
. most of these God forgiveth.

Of MODESTY
302. True modesty is the source of all virtues

303. Modesty and chastity are parts of the Faith.

304. Meekness and modesty are two branches of Imin ;
and vain talking and embclhshmg are two branches of
hypocrisy.

30s. All kinds of modesty are best.
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OF MUHAMMAD THE PROPHET
Of MONOPOLIES
306 Monopoly is unlawful in Islim.
307. ‘The holder of 2 monopoly is 2 sinner and offender.

308 The bringers of grain to the aty to sell at a cheap
rate gamn immense advantage by it, and whoso keepeth
back grain in order to sell at 2 high rate is cursed.

Of MOTHERS
309. Heaven lieth at the feet of mothers

310. “’O Messenger of God ! venly I have done a great
cnme ; 1s there any act by which I may repent ?”’ He said,
“Have you a mother?” “No,” said the questioner.
* Have you an aunt 2’ asked Muhammad He said, “ Yes,
Ihave” Muhammad said, “ Go, do good to her, and your
crime will be pardoned.”

311. I and a2 woman whose colour and checks shall have
become black+from toiling m the sun shall be near to one
another in the next world as my two fingers; and that

1s 2 handsome widow, whose colour and cheeks shall have
become black in bringing up her family.

Of MUHAMMAD THE PROPHET

312 Iam no more than man ; when I order you anything
respecting religion, receive it, and when I order you anything
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about the affars of the woild, then am I nothing more
than man.

313. Convey to other persons none of my words, except
those ye know of a surety.

314. My sayings do not abrogate the word of God, but
the word of God can abrogate my sayings.

315. ‘A’ishah said, “ A party of Jews asked permussion
to go to Muhammad, and said, ‘ Death upon you.’? And
I answered their insult by saymg, ‘Rather upon you
. be death and curse” Then Muhammad said, ‘Be mild,
O ‘A’ishah ! and make a point of being kind, and withhold
thyself from speaking harshly.” I said, ‘Did you not hear
what they saad ?° He said, ‘ Venly, I do always say, “ Be
the same to you.”’” !

316. Venly, my heart is veded with melancholy and
sadness for my followers ; and verily I ask pardon of God
one hundred times daily.

317. Zaid, Mubammad’s servant, said, “I served Lord
Muhammad ten years, and he never said ‘ Uf;’ 2 to me;
and never said, ‘ Why did you do so?’ and never sad,
‘ Why did you not do so?’”

1 Whlst saluting the Mushms the Jews used to  twast thetr tongues’
F 4 S G
and wish them ‘ death’ ( r\.:ﬂ) (assamo) instead of * peace’ ( er)

(assalamo), words which have a sumilanty of sound in Arabic.
2 An exclamation expressive of displeasure.
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OF MUHAMMAD THE PROPHET S MISSION

Of MUHAMMAD THE PROPHET’S KINDNESS

318. Once Muhammad was distributing meat in Ji‘ranah ;
and behold 2 woman came close to him, and he spread his'
garment for her to sit upon  When people saw such respect
shown to this \;voman, they asked who she was; and those
present said, “ This is his nurse.”

N\

319 'When any one was sick Muhammad used to rub his
hands upon the sick person’s body, saying, * O Lord of
mankind ! take away this pain, and give health ; for Thou
art the giver of health : there is no health but Thine, that
health which leaveth no sickness.”

3
Of MUHAMMAD THE PROPHET’S MISSION

320 Kais b Sl said : “I came to Hirah, and saw the
mhabitants worshipping their chief ; and I said, ¢ Venly the
Apostle of God 15 worthy of bemng worshipped’ Then
came to the Apostle and said, ‘I saw the people of Hirah
worshipping the chief of their tribe, and you are most worthy
of bemng worshipped.” Then Muhammad said to me, ¢ Tell
me, if you should pass by my grave, would you worship
it?’ I sad, ‘No.' And he said, * Worship not me.’”’

321. The Apostle was in the midst of a crowd of his
companions, and a camel came and prostrated itself before
him They sad, “ O Apostle of God ! beasts and trees
worship thee; then it is meet for us to worship thee.”
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Muhammad said, “ Worship God, and you may honour
your brother,. that is, me.”

+ 322. When the ambassadors of Bani ‘Amir went to
Muhammad, they said, “ You are our master.” He said,
“God is your master.”” Then they said, “ You are most
excellent of the highest degree.”” And when he heard this,
he sad, “Say so, or less, and do not exceed reasonable
bounds in praise.”

323. Muhammad slept upon a mat, and got up very marked
on the body by it: and someone said, “ O Messenger of
God ! if thou hadst ordered me, I would have spread a soft
bed for thee.”” Lord Muhammad said, “ What business have
I with the world? I am hke a man on hormeback, who
standeth under the shade of a tree, then leaveth it.”

324. To the light I have attamed and in the light I live

325. It was said to the Rasill, “ O Messenger of God !
Curse the infidels”” Muhammad said, “I am not sent for
this ; nor was I sent but as a mercy to mankind.”

Of MUHAMMAD THE PROPHET'S PRAYERS

326. Muhammad used to say, after making the profession
of faith, “ O Lord, I supplicate Thee for firmness in faith,
and inclination towards the straight path, and for Thine aid
in being grateful to Thee, and in adoring Thee in every good
way ; and I supplicate Thee for an innocent heart which

1'This refers to the light of the knowledge of God as opposed to
the darkness of ignorance and idolatry.
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shall not mnclne to wickedness and for a true tongue. I
supplicate Thee to guide me to all which Thou knowest to
be virtuous and to preserve me from all which Thou knowest
to be vicious. I supplicate Thee to forgive me my faults
for Thou knowest them all.

327 When the Messenger of God entered a place of wor-
ship he said, “ O God ! pardon my sins, and open for me
the gates of Thy compassion ™’ ; and on leaving he would
repeat the same.

328 O Lord, grant to me the love of Thee; grant that
I love those that love Thee ; grant that I may do the deeds
that win Thy love ; make Thy love dearer to me than self,
family and wealth

320 O Lord ! I make my complamt unto Thee, of my
fecbleness, the vanity of my efforts. I am msignificant in
the sight of men, O Thou Most Meraful ! Lord of the
weak ! Thou art my Lord ! Forsake me not. Leave me
not a prey to strangers, nor to mne enemies. If Thou art
not displeased, I am safe. I seek refuge m the hght of Thy
countenance, by which all darkness 1s dispelled, and peace
cometh 1 the Here and the Hereafter. Solve Thou my
difficulties as it pleaseth Thee. There is no power, no
strength, save in Thee.l

1 This prayer was uttered by Lord Muhammad 1 a moment of
deep distress  The 1dolaters of Ta'tf had dnven lum out of the aty.
The rabble and the slaves followed, hooting and pelting him with
stones until the evemng Wounded and bleeding, footsore and
weary, he betook himself to prayer.
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Of NEIGHBOURLINESS

330. The best person in God’s sight is the best amongst
his friends ; and the best of neighbours near God is the best

person in his own neighbourhood.

331. A Muslim who mixeth with people and putteth up
with their inconveniences, is better than one who doth not
mix with them, and bear with patience.

332. Do you love your Creator ? love your fellow-bemngs
first.

Of OMENS

333. Of my disciples who will enter Paradise are those
who do not use shells' (do not consult oracles), and are not
influenced by omens, like the people of Ignorance, and who
put their whole trust in God.

Of ORPHANS

334. I and the guardian of orphans (whether the orphan
be of his near or distant relations, or of strangers) will be
in one place in the next world ; like my two fingers, nearly

touching each other.

335. The best Muslim house 1s that in which is an orphan,
who is benefited ; and the worst Muslim house is that in
which is an orphan ill-treated.
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OF POETRY
Of PARENTS
336 (1). Heaven lieth at the feet of Mothers.
336 (u). God’s pleasure is in a fathers pleasure; and
God’s displeasure is in a father’s displeasure.

337. He who wisheth to enter Paradise at the best door
must please his father and mother.

338 A man is bound to do good to lus parents, although
they may have mjured him.

339. There is no child, a doer of good to his parents,
who looketh on them with kindness and affection, but God
will grant for every look the rewards for an approved

pilgnmage.

Of PEACEMAKING

340. Shall I not mform you of a better act than fasting,
alms, and prayers? Making peace between one another :
enmity and malice tear up heavenly rewards by the roots.

Of POETRY
341. Some poetry is dressed mn knowledge and art.

342 The truest words spoken by any poet are those of
Labid : “ Know that everything is vamty save God.”
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343. God hath treasures beneath the Throne, the keys
whereof are the tongues of poets.

344. Some poetry containeth much wisdom.

A

Of POVERTY
34s. Poverty is my pride.
346. Poverty may well become a cause of infidelity.

347. O Lord | Keep me alive a poor man, and let me die
poor ; and raise me amongst the poor. ‘

348. O ‘A’ishah ! do not turn the poor away, without
giving them, if but half a date.

349. Seck for my satisfacion in that of the poor and
needy.

350. A man came to Muhammad and said, “ Venly I love
you.” He replied, “ Look to what you say.” And the man
said, “ By God ! I love you,” and repeated the same twice.
Lord Muhammad said, “If you are sincere, then prepare
yourself for poverty : for poverty reacheth him who loveth

me quicker than a torrent reacheth the sea.” .

Of PRAYER

35I. Prayer is the mi'13j (union wath, or annihilation in,
the Divine Essence by means of continual upward progress)

of the Faithful.
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OF PROGRESS

352. The Lord doth not regard a prayer in which the
heart doth not accompany the body.

353- He whom prayer preventeth not from wrongdomg
and evil, mcreaseth in naught save in remoteness from the
Lord.

354. The key of Paradsse is prayer, and the key of prayer
15 ablution.

355. Say your prayers standing ; but if you are not able,
siting ; and if unable, on your sides.

Of PRIDE (see also under * Humlity ")
356 The proud will not enter Paradise, nor a violent

speaker.

357. He will not enter hell, who hath faith equal to a
single gramn of mustard seed in his heart ; and he will not
enter Paradise, who hath prde, equal to a single grain of
mustard seed, :n his heart.

358. Mubammad said : “That person will not enter
Paradise who hath one atom of pride in his heart”

And a man present said, “ Venly, 2 man is fond of having
good clothes, and good shoes” Lord Muhammad sad,
“God is Beauty and delighteth in the beautiful ; but pride
is holding man m contempt.”

Of PROGRESS

359 Everyone is divinely furthered in accordance with

his character. \
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360. It is your own conduct which wall lead you to reward
or pumshment, as if you had beeri destined therefor.

361. Every human being hath two inclmations—one
prompting him to good and impelhng him thereto, and
the other prompting him to evil and thereto impelling him ;
but Divine assistance is nigh, and he who asketh the help of
God m contending with the evil prompungs of his own
heart obtaineth it.

362. The best of good acts in God’s sight is that which
is constantly attended to although m a small degree.

Of PROPHECIES

363. Verily ye are in an age in which if ye neglect one-
tenth of what 1s ordered, ye will Be doomed. After this 2
time will come, when he who shall observe one-tenth of
what 1s now ordered will be redeemed.

364. Men wnll be liars towards the end of the world ; and
will relate such stories as neither you nor your fathers ever
heard. Then avoid them, that they may not lead you
astray and throw you into contention and strife.

365. The time is near in which nothing will remain of
Islam but its name, and of the Kur’an but its mere appear-
ance, and the mosques of Muslims wall be destitute of know-
ledge and worship ; and the learned men will be the worst
people under the heavens; and contention and strife will
issue from them, and it will return upon themselves.
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OF PUNISEMENT

366. Ye followers of Muhammad, I swear by the Lord,
if ye did but know what I know of the future state, verily
ye would laugh little and cry much.

367. Verily, of things which I fear for you, after my
departure from the world, s this : that the ornaments and
goods of the world may be pleasing to you. Then a man
said, “ O Messenger of God ! doth good bring harm?”
Lord Muhammad said, “ Verly good doth not bring harm :
I mean if there be much wealth, 1t is a blessing ; and there is
no harm in it, unless from stinginess and extravagance ; like
the spring, which causeth nothing to grow but what is good :
and harm and destruction are from the abuse thereof.”

Of PUNISHMENT

368. God doth not remove anyone out of the world,
but that He wisheth to pardon him ; and by the diseases
of his body and distress for food, He exacteth the pumsh-
ment of every fault that heth on his shoulder. (That s,
by suffering in this world, he 1s exempted from punishment
in the next)

369. Venly the reward is as great as the misfortune;
that 15, the more unfortunate and calamitous one is, the
greater and more perfect his reward. And venly, when
God loveth a people, He entangleth it i musfortune ; there-
fore, he who is resigned to the pleasure of God, in mis-
fortune, for him 1s God’s favour.
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Of PURITY

370. They will enter the Garden of Bliss who have a
_true, pure and merciful heart.

371. Religion is admonition, and it means being pure.

Of REASON

372. God hath not created anything better than Reason,
or anything more perfect, or more beautiful than Reason ;
the benefits which God giveth are on its account; and

understanding is by it, and God’s wrath is caused by dis-
regard of it.

Of RELATIVES

373. The best of you, before God and Hhs creation, are
those who are’ best 1 their own famulses, and I am the best
to my family. When your friend dieth, mention not his

Vices.

374. He is of the most perfect Mushms, whose disposition
is most hked by his own family.

375. The favour of God doth not descend upon that
family in which is one who deserts his relations.

376. He is not a perfect performer of the duties of re-
lationship who doeth good to his relatives as they do good
to him. He is perfect who doeth good to his relatives
when they do not do good to him.

108



OF REVERENCE

377. O Messenger of God ! verily I have done a great
cnme ; is there any act by which I may repent? He said,
“Have you a mother?” “No,” said the questioner.
“Have you an aunt ? ’ asked Muhammad. He said, “ Yes,

I have” Lord Muhammad said, “ Go, do good to her,
and your crime will be pardoned.”

378. The duty of a junior to a semtor brother is as that
of a child to its father.

379. Giving alms to the poor hath the reward of one
alms ; but that given to kindred hath two rewards; one,
the reward of alms, the other, the reward of helping relations.

380 A man’s first chanity should be to his own famuly,
if poor.

Of REPENTANCE
381. A sincere repenter of faults 15 like him who hath

commutted none.

Of REVERENCE

382 Muhammad said one day to his companions, “ Rever-
ence God as becometh you.”” They said, “ Venly, O Apostle
of God, we do reverence Him, and praise be to God who
hath imbued us with it.”” Then Muhammad sad, “It is
not so, but whoever reverenceth God as 1t is suitable for

lim to do must guard his head from humbling itself to
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others, and from pride and arrogance towards God and
God’s creatures ; he must guard his senses from whatever
is wrong, and must guard his mouth from eating forbidden
things, and his heart from receiving what is prohbited ;
and he must keep death in mind, and the rotting of his
bones. And whoever wisheth for future rewards must
abandon the ornaments of the world. Therefore, anyone
attending to the aforementioned points has verily reverenced
God as it is his duty to do.”

Of RICHES
383. Riches are not from abundance of worldly goods,
but from a contented mind.

384. It is difficult, for a man laden with riches, to climb
the steep path that leadeth to bhss.

385. Whoever desireth the world and its riches, in 2
Jawful manner, in order to withhold lumself from beggng,
. and for a livelthood for his family, and for bemg kind to
his neighbour, will come to God with his face bright as
the full moon on the fourteenth night of the lunar month.

386. Wealth, properly employed, is a blessing; and a
man may lawfully endeavour to increase it by honest means.

Of SEEMLINESS

387. A Bedouin was standing in the mosque of the Prophet,
and defiled it; when he was immediately taken hold of ;
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OF SERVANTS
and Muhammad said, “Let lum alone, and throw a skin

of water upon the spot ; because ye were not created but
as comforters and not sent to create hardships”* And they
let him alone aill he had done, and then Muhammad called
the Bedouin to him, and said, “ This mosque is not a proper
place for that, or any kind of filth ; mosques are only for

the mention of God, saying prayers, and reading the Kur'an

Of SELF-INDULGENCE

388 Muhammad asked his companions, * What are your
opmuons of the ments of that person, who drinketh liquor,
committeth adultery, and stealeth ? What should his punish~
ment be?” They sad, “ God and His Messenger know
best.” He said, “ These are great sins, and the pumshment
for them very dire” (This question was asked before the
precepts 1 the Kur’n, i which those things are forbidden,
descended )

Qf SERVANTS

389. To those of your servants who please you give to
eat what you eat yourself ; and clothe them as yourself;
but those who do not please you, part with them ; and
punssh not God’s creatures.

390 He will not enter Paradise who behaveth ill to his
slaves. The companions said, “ O Apostle of God ! Have
you not told us, that there will be a great many slaves and
orphans amongst your disciples ?”’ He said, “ Yes; then

IIx



THE SAYINGS OF MUHAMMAD
Of TRUTH

400. He is not of me who, when he speaketh, speaketh
falsely ; who, when he promisethi, breaketh his promuses ;
and who, when trust 1s reposed in him, faileth in his trust.

_ 401. No man is true m the truest sense of the word but
he who is true in word, in deed, and in thought.

402. Strive always to excel in virtue and truth.
403. It is not worthy of a speaker of truth to curse people.
404. Appropmate to yourselves the truth. Avord lying,

405. Say what 1s true, although it may be bitter and dis-
pleasing to people.

Of UNDERSTANDING

406. It is not a sixth or a tenth of 2 man’s devotion which
is acceptable to God, but only such portions thereof as he
offereth with understanding and true devotional spint.

407. Verily, a man hath performed prayers, fasts, chanty,
pilgrimage and all other good works ; but he will not be
rewarded except by the proportion of his understanding,

Of USURY

408. The taker of usury and the giver of it, and the writer
of its papers and the witness to it, are equal i crime.
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OF WVES
of WIDOWS

409 A giver of maintenance to widows and the poor,
1s like 2 bestower m the way of God, an utterer of prayers
all the mght, and a keeper of constant fast.

410 I and a woman whose colour and cheeks shall have
become black from toiling in the sun shall be near to one
another m the next world as my two fingers; and that
is a handsome widow, whose colour and cheeks shall have

become black in bringing up her famuly.

Of WIVES
411. Admonish your wives with kindness

412 A Mushm must not hate his wife; and if he be
displeased with one bad quality m her, then let hum be
pleased with another which 15 good.

413 Do you beat your own wife as you would a slave ?
That must you not do.

414 I (Mu’aviyah b. Haidah) said, “ O Apostle of God !
what 15 my duty to my wife ?”° He said, “ That you give
her to eat as you eat yourself, and clothe her as you clothe
yourself, and do not slap her 1 the face nor abuse her,
nor separate yourself from her in displeasure ™

415 Give your wife good counsel ; and if she has good-
ness 1 her, she will soon take 1t, and leave off 1dle talking ;
and do not beat your noble wife like a slave
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416. Muhammad said : “ Beat not your wives.” Then
Omar came to the Rasiil (Muhammad) and said, “ Wives
have got the upper hand of their husbands from hearmg
this.”

417. He is the most perfect Mushm whose disposition is
best; and the best of you are they who behave best to

their wives.

418. A virtuous wife is a man’s best treasure,

Qf WOMEN
419. Women are the twin-halves of men.

420. The world and all things in 1t are valuable ; but the
most valuable thing in the world is a virtuous woman.

421. The best women are the virtuous ; they are the most
affectionate to infants, and the most careful of their husbands’

property.

422. When a woman performeth the five times of prayer,
and fasteth the month of Ramadin, and is chaste, and 1
not disobedient to her husband, then tell her to enter Paradise
by whichever door she liketh.

423. Venly a great number of women are asscmbled
near my family, complaining of their husbands ; and those
men who ill-treat their wives do not behave well. He
is not of my way who teacheth a woman to stray.
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OF WOMEN

424. Asmi, daughter of Yazid, said, “ Victuals were
brought to Mubammad, and he put them before some of
us women who were present, and said, ‘Eat ye.’ But
notwithstanding we were hungry we said, * We have no
inchnation.” Mubammad said, ‘O women ! do not mix
hunger with les.””

425. Whoever doeth good to girls, it will be a curtain
to hum from hell-fire.

426. Whoever befriendeth two guls till they come of
age, will be in the next world along with me, like my two
fingers jowning each other.

427 Whocver befriendeth three daughters, or three sisters,
and teacheth them manners, and 1s affectionate to them, till
they come of age, may God apportion Paradise for him.

428. Whoever hath a daughter, and doth not bury her
alive, or scold her, or prefer his male cluldren to her, may
God bring him into Paradise.

429 Shall I not pomt out to you the best of virtues ?
It 15 your domg good to your daughter when she 1s returned
to you having been divorced by her husband.

430. God enjoms you to treat women well, for they are
your mothers, daughters, and aunts

1 Thus refers to the practice of female infanticide which Muhammad
abolished
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431. The nghts of women are sacred See that women
are maintained in the nights assigned to them.

w// 432. Do not prevent your women from commg to the
" mosque.

Of THE WORLD
433. The love of the world is the root of all evil.

434. This world is a prison for the Faithful, but a Paradise
for unbelievers.

43s. The world is a magician greater than Hariit and
Mariit, and you should avoid 1it.

436. The world is sweet in the heart, and green to the
eye; and verily God hath brought you, after those that
went before you: then look to your actions, and abstamn
from the world and its wickedness.

437. The world is as a prison and as a famine to Muslims ;
and when they leave 1t you may say they leave famme and a

prison.

438. Be in the world like a traveller, or hke a passer on,
and reckon yourself as of the dead.

439. Cursed is this world-and cursed is all that 15 1n this
world, except the remembrance of God and that which

aideth thereto. -
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GLOSSARY

v BELIEVER. — One who accepts the Revelation of the Koran, 2 Mushm.

. COMPANIONS —The immediate disaiples of Muhammad.

DAR-A1-sLAM.~The Home of Llim, Mushmdom.

FIRE—Hell

FRIENDS —The  compantons’.

GARDEN —Heaven.

mEyRAR.—Lit. ‘migration’. (1) Departure of Muhammad from
Metca to Medina. (2) The Mushm era. (3) A Mushm's
leaving 2 country under non-Mushm rule. (4) Flecing from
sm.—The Hyra took place on the 4th of Rab1 ‘L, 2nd July, 622 ;
but the Caliph Omar, who mstituted the official Mushm ecra,
namung 1t after this event, dated 1t from the first day of the
first lunar month of that year, Moharrum, equivalent to 28th
Apnl, 622

1IGNORANCE —The ‘Dark Age’ of Arabin hustory, the penod
preceding the advent of Muhammad.

IMAN —Farth.

MU'MIN —Farthful, 2 Mushm.

MusiM —A believer m Islim, a ¢ Mahometan’.

PEOPLE OF THE BOOK.—Bchevers 1n a revealed moral religion, Jews,
Christians, Sibians, etc

RrasGr.—Apostle, Messenger of God, a Man sent of God, a prophet.

SUNNAH OR HADITH —The recorded traditions of the everyday actions
and of the words which fell from the hps of the Prophet during
the twenty-three years of his muustry. These are classed as
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‘ authentic’ only if an unbroken cham of absolutely reliable
narrators can be established gomg back to ome of the chief
companions of the Prophet. The task of collectng these
traditions was undertaken within eleven years of the death of
the Prophet. They must not be confused with the Kur'an,
which is the revealed Word of God (see below).

sOraE —° A row or series.” A term used for the °chapters’ of
the Kur'an, of which there are 114.

WORD OF GOD.~—al-Kur’in, the Koran Revealed through the
Prophet Muhammad. A physical change came over the Pro-
phet, hike one m a Jrance, each time he recerved a revelation
These utterances were wrtten down immediately by the
Companions on any avalable writng matertal. The written
pieces were distributed among the Muslims and many com-
mutted them to memory. Under the directions of the Prophet
himself, the chapters and verses were arranged by the scribes
according to sigmificance and not in chronological order.
Each Sura (chapter) was given a distinctive heading and con-
tans a varymng number of Ayats (verses), and they are thus
of very unequal size. Muhammad used to make reference to
chapter and verse whenever he quoted the Kur'an or asked a
reciter to do so. Soon after the death of the Prophet, many
of the reciters of the Kur’an were killed durmg the battle of
Yemama, and in order to safeguard agamst any possibility of
the Kur'an bemng lost, Abu Bakr, the first Caliph (successor of
Mubammad), ordered the wrtten pieces to be collected
together and kept in a chest. This was done in less than two
years after the death of the Prophet, under the supervision of
Zaid-bin-Sabit, Muhammad’s amanuensis, and a person of
hugh integnty. Under the orders of Othman, the third Caliph,
all the copies of the Kur'an dispersed throughout the Islamic
world were recalled and burnt From the authomntative col-
lection of Abu Bakr, copies of the Kur'an were transcribed
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and Othman employed the same Zaid son of Sabit and other
reliable scribes to do this work Othman, with the help of
twelve persons, with Ali at their head, all of whom knew
the whole of the Kur'an by heart, supervised and tested the
accuracy of the transcriptions as the work was proceeding
These authentic volumes, with the seal and signature of
Othman, were distributed within eleven years of the death of
the Prophet, to such distant lands as Iraq, Persia, Syna, Palestine
and Egypt Thanks to the care of the early Mushms, every
copy of the Kur'an to-day 1s exactly word for word as 1t was
uttered by the Prophet.
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APPENDIX

REFERENCES AND QUOTATIONS FROM THE KUR’AN

Note No Chapter and Verse

2,5

2,6

xlu 13: ‘God has opened to you the Way of Relgion
which He commended to Noah that he might follow i 1t
1t 1s the same Faith which we have revealed to thee, and
which we showed to Abraham, to Moses, and to Jesus, to
the end that true Religion might continue m the earth
Divide not yourselves mto sects’

n 136. “Say: We behieve m God and that which 1s
revealed unto us, and that which was revealed unto Abraham,
and Ishmael, and Isaac and Jacob, and that which Moses and
Jesus recerved, and that which the Prophets received from
theirr Lord 'We make no distinction between any of them ’
xxxv 24. °There has never been a nation to whom God
has not sent a Prophet’

xmt 38+ ‘To every age its own Book.’

v 171 : ‘O People of the Scripture ! Do not exaggerate
m your religion nor utter aught concerning God save the
truth  The Mess1ah, Jesus son of Mary, was only 2 messenger
of God, and His word which He conveyed unto Mary, a
spmit from Him (God) So beheve in God and His mes-
sengers, and say not ““ Three ”—Cease ! (it 15) better for you !
~—God 15 only One God  Far 15 1t removed from His trans-
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14.

16.

17.

APPENDIX

cendent majesty that He should have a son. His 1s all that
is m the heavens and all that 1s in the earth.’

i 255: °God, there 15 no God but Him, the Living, the
Self-Subsisting, the Eternal ~ Nesther slumber nor sleep over-
tiketh Him. Unto Him belongeth whatsoever 1s m the
heavens and whatsoever is in the earth. . . . He knoweth
that which 15 in front of them (His creatures) and that which
is behind them, while they encompass nothing of His Know-
ledge save what He wills. His Throne includeth the heavens
and the earth, and He is never weary and fatigued of guard-
ing and preserving them. He s the Sublime and the Supreme
in Glory’

n. 163 : “And your God is one God, there is no God but
He; Loving, Gracious, most Mercaful.’

v. 39: ‘Whosoever repenteth sincerely after his wrong-
domg and amendeth, God wnll relent towards him’
xxx1x. §3 ¢ ° Despair not of the mercy of God, who forgiveth
all sins. He is the Forgiving, the Meraful ’

1 256 : ‘ There 1s no compulsion in rehigion  Truth stands
out clear from error ; and he who rejecteth false derties and
behieveth in God hath grasped a firm hand-hold which will
never break.’

xvit. 31 :  Slay not your children, fearing a fall to poverty
We shall provide for them and for you. Behold, the slaying
of them is a great sm.

xvi. §8-9: When if one of them recciveth tidings of the
birth of a female, huis face remaineth darkened, and he is
wroth mmwardly. He hideth himself from the folk because
of the evil of that wheteof he hath had tidings (asking him-
self) : Shall he keep it i contempt or bury it beneath the
dust. Venly, evi is therr judgement.’

wv. 3: *Ye may marry of the women who seem gooll to
you, two or three or four;but if ye fear that ye cannot
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observe equity between them, then espouse but 2 single
wife’
iv. 129 : ‘ And ye will never be able to be equitable and just
between women no matter how much ye may stnve to
do so.

18 xv1 97:  Whosoever doeth night, whether male or female,
him venily We shall quicken with good Lfe, and recompense.”
n 228: ‘And they (women) have nghts sumilar to those
(of men), over them 1n kindness and men are a degree above
them’

19 . 7: “Unto the men (of a famuly) belongeth a share of
that which parents and near kindred leave, and unto the
women 2 share of that which parents and near kindred leave,
whether it be httle or much—a legal share.’

22 ABLUTION, AL-WODHU’ (Physical Cleanhness)
Obligatory before Prayers (Spiritual Punfication).

I Begin by"’ saying “In the name of God, the Merciful, the
Compasstonate .

2 Wash the hands up to the wrst, once, twice or thrice, accord-
1ng to the quantity of water available, beginming with the right hand

3 Rinse out the mouth and gargle the throat thrice.

4 Clean the nostrils by smffing water mnto each nostril thrice

§ Wash the face from the forehead to the chin and from ear
to car thrice

6 Wash the forearms up to the elbow thrice, begmning with
the nght.

7 Pass the wet hands over the head, cleaning the hair from the
forchead to the back of the neck thrice

8 Clean the ears with the tps of the fingers thrice

9 Pass the wet hands nght round the neck, cleaning 1t thrice.

10 Finally, wash the feet up to the ankles thrice, first the nght
and then the left.
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The Muslim Prayerl

It is a simple dignified form of worship following a set
formula of postures and devotions (petitions and responses
famtly suggesting an unintoned Litany 1 the Englsh Church
Service). The worshippers do not bare their heads, they re-
move their shoes or sandals, perform certamn ntualistic ablutions,
and then assemble to form a long hne facing Mecci (the Ka'ba),
the leader taking up a position a httle to the front of them mn
the centre.

Posture 1 —They stand in a reverent way, with the palms of
theirr hands raised to the cars.
Affirmations and prayers m a low reverent voice

“ God is greater than all else.”

Postyre 2.—Stll standing, the arms are lowered and the right
hand placed over the left one.

“ Glory and praise to Thee, O God ! Blessed is Thy name and
exalted 1s Thy Majesty. There is no one worthy of worshp and
service but"Thee In the Name of God, the Merciful,. the Com-
passionate.  Praise be to God the Lord of the Worlds, the Merciful,
the Compassionate, the Master of the Day -of Judgement Thee,
O God, Thee only do we worship, and Thee only do we beseech
for help.  Guide us into the right path, the path of those Thou hast
blest, not of those with whom Thou art displeased, nor of those who
have gone astray.” Ainen.

The worshipper then recites a portion of the Kur'an he has
committed to memory, eg—

“Say: ‘Venly my prayers and my worship, my life and my
death are unto God, the Lord of the Worlds. No associate has He.

1From The Arabs, by Bertram Thomas.
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Thus have I been commanded and I am the first to surrender my.
unto Him.”

“ God 15 greater than all else.”

Posture 3.~—~Bodies are bent forward at night angles, the ba
are Jowered and placed on the knees

“Glory to my Lord, the Exalted” (Repeated thnce)
Posture 4~The standing posttion 15 resumed

*“ God accepts kim who s grateful to Hum.
O onr Lord! All prasse be to Thee.
God 15 greater than all else.”’

Posture 5 —The worshippers next kneel down, their boc
bowed over, supported with the hands on the ground, pal
downwards, their heads bowed reverently, so that their bro
touch the ground

“ Glory to my Lord, the Most High” (Repeated thrice )

A bow that 1s repeated once more, with the same words a
endng

“ God 15 greater than all else™

Posture 6 —A sitting-knecling posinon follows with the har
resting on the knees

“Glory to my Lord, the Most Exalted” (repeated thrice)
*“ God 1s greater than ol else”

This concludes the first phase of the devotions, and 15 called
akat Prayers are some of two, some of three, some of fo

akats To end wath, a prayer 15 suid for the Prophets, the Faithf
nd for the worshippers in some such form as the following :
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* Homage be to God and all sincere worship is unto Him.

* Peace and the mercy of God and His blessings be upon thee,
O Prophet | Peace be upon us and all righteous servants of God.

*“I bear watness that there 1s but one God and that Muhammad
is His servant and His messenger.

“ May it please Thee, O God, fo be gracious to Muhammad and
the followers of Muhammad as Thow wast gracious to Abraham
and the followers of Abraham and to bless Muhammad and the fol-
Towers of Muhammad as Thou didst bless Abraham and the followers
of Abraham, for surely Thou art Prased and Magnified.”

This is usually followed by :

“O Lord! Grant that I may always observe my prayers and
that my offspring may do so also, and accept, O our Lord, this suppli-
cation of mme. Our Lord! Forgive me and forgive my parents
and all believers on the day of reckoning.”

And finally the worshippers turn therr heads to night and left
with the greeting—

“ Peace be with you, and the mercy of Allah.”
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